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IMPERIAL PREFACE FOR WATER REPENTANCE

The Samadhi Water Repentance originated when National Master Wuda Zhixuan of the Tang
dynasty met Honored Kanaka. Through samadhi water, he washed away enmity from past lives. Zhixuan
then followed the instructions of the Great Awakened One and taught it as a repentance text to universally
benefit those of profound minds in the future. Its blessings and virtues are unmatched.

Here, " samadhi " is the name for "proper sensation." To not indulge in sensations is called proper
sensation. [In samadhi,] there is true emptiness, serenity, and stillness, and the present mind is unmovable.
Its essence is simply in causing people to seek within themselves. People who are born in the world are
not of superior wisdom; how could they commit transgressions through mistake without any reason, or
without the fetters of karmic enmity from past lives?

The Tathagata, expanding his compassionate intentions, initiated the method of repentance and
reform. If one is able to earnestly repent and reform single-mindedly, then one's accumulated karmic
transgressions will instantly disperse like ice [melting] into water. When bathing an impure body, there is
no part of it remains cleansed; after washing a soiled garment, there is no part of it that is unclean; after
scrubbing a dirty vessel, there is no part of it that is not pure. Its essence does not exceed even a square
inch of space. Thus, it is said that the mind is the spirit of the body. For all wholesome actions, there are
wholesome effects. For all unwholesome actions, there are unwholesome effects. Like a shadow following
its caster, or an echo following its sound, its effects are swift and do not miss even the slightest hair.

This Samadhi Water Repentance was composed to benefit humans. Its merits are profound, and
upon considering that Zhixuan was an eminent monk for ten lifetimes before experiencing retributions
from his past, he was surely not an ordinary person. In the past, Sun Hao desecrated a metal statue and
encountered retribution in death. Upon repenting and reform through confession, his calamities were
averted. There are many cases like this; ordinary people should take them to heart, for without remorse or
repentance and reformation, how could one ever cleanse [one's transgressions] and progress on virtuous
paths? Without even a thread of unwholesome thoughts covering the mind, calamities are averted and
both blessings and virtues will grow and increase. It is like how rain refreshes plants, causing them to grow
and flourish. Although one's eyes are unable to see it, many people invisibly receive its beneficial dew.
Furthermore, samadhi only exists within one's own mind. One does not need to seek externally.

| write this as a preface to the text and have had it carved [into woodblocks] to benefit beings as an
expedient means. This is to draw samadhi from the great ocean and sprinkle it throughout the
trichiliocosm to cleanse [the transgressions accumulated over] kalpas as numerous as specs of dust. Those

who contemplate this will be cautious of where they are headed.

First Day of the Seventh Lunar Month in the Fourteenth Year of the Yongle Reign (July 24, 1416 CE)



PREFACE OF THE WATER REPENTANCE OF THE KIND AND COMPASSIONATE SANCTUARY OF AWAKENING

It is said, aside from the sacred teachings of stra, vinaya, and $astra, which were translated at the
translation courts, have there been any texts composed by later sages which invoked any response? If one
looks through each line and page for examples and cites the various texts, it is not easy to find such
records of an efficacious text titled Water Repentance. Please explain its origins.

In the past, during the reign of Emperor Yizong of Tang (859-873 CE), there was a monk named
Zhixuan who served under the title National Master Wuda. Before he was renowned, he was a lone monk
who happened upon a monastic teacher from the capital who had forgotten where he lived. The monastic
teacher had contracted kamala disease and the assembly was disgusted by him. Zhixuan stayed with him
as a neighbor and often cared for him without any sign of loathing. When it was time for them to part, the
monastic teacher was touched by Zhixuan's honor and thanked him, saying, "In the future, if you have any
difficulties, you can go towards Pengzhou in the region of Western Shu and find me at Mt. Jiulong. That
mountain has two pines to mark it."

Afterwards, National Master Wuda stayed at Anguo Monastery and possessed radiant virtues.
[Emperor] Yizong personally attended his Dharma gatherings and granted him a Dharma throne carved
from aloeswood. [Receiving the Emperor's] great display of kindness, he suddenly grew a tumor on his
knee. The tumor had a human face, complete with eyebrows, eyes, a mouth, and teeth. Every time he ate,
he fed it with food and drink, and it would open its mouth to chew and swallow. There was no difference
between the tumor and a human.

Despite seeking renowned physicians, they all waved their hands and remained silent. Upon
remembering the words of the monk he once lived next to, he set out into the mountains to meet him. Up
until the sky was dark, he traveled in the four directions. Then, he saw two pines among the misty clouds
and was confident that their meeting was not misguided. He went towards it and came across a complex
of lofty pavilions and vast halls, with gold and jade shining amongst each other. The monastic teacher
stood at the door and greeted him joyfully. Because he stayed over for the night, he told the teacher
about all the sufferings he was experiencing. The teacher said, "There is no harm. At the bottom of the
mountain, there is a spring. Tomorrow at dawn, wash [your tumor] and it will be healed."

The next morning a child attendant guided him to the spring. Upon scooping up a handful of water,
the human-faced tumor suddenly screamed loudly, "You must not wash yet! Your knowledge is profound,

and you have studied both the past and present. Have you ever read the story of Yuan Yang and Yao Cuo



in the Book of Western Han?" [Zhixuan] replied, "I have read it." [The tumor continued,] "Seeing that you
have read it, then you should know that Yuan Yang killed Yao Cuo. You were Yuan Yang, and | am Yao Cuo.
Cuo was cut in half at the waist in the Eastern City, and that enmity was unparalleled. For lifetime after
lifetime, | sought vengeance against you, but for ten lifetimes you were an eminent monastic who was
diligent and strict with the precepts and regulations. | could not obtain my revenge. Now, you received the
favor of a human lord and gave rise to a mind of fame and gain, thus hurting your virtues. That is why |
was able to hurt you. Now, you have encountered Honored Kanaka and will wash me with the Dharma
water of samadhi. After | leave, | will no longer hold any grudges against you."

Upon hearing this, Wuda felt like his spirit was not stable in his own body. He quickly scooped a
handful of water and washed the tumor. Pain seared through the core of his bones, and he fainted. Upon
waking up, the tumor was nowhere to be seen. Thus, he knew that [the water] was a sign of the sages, for
it was not something ordinary beings could know of. He wished to return and pay respects [to the
monastic teacher], but upon returning, he could no longer see the monastery.

Thus, he built a small hut at that very spot which later became a monastery and composed a text.
During the Zhidao reign of the Song dynasty, it was imperially granted the name Zhide Chan Monastery.
There were eminent monastics who believed in Master [Wuda] and recorded this. They recorded the
events and their details.

At that time, Wuda felt that this was extraordinary and thought deeply of the enmity which is
accumulated over lifetimes. If it were not for sages, how could one obtain liberation? Because it was
expounded as a repentance method and both venerated and recited day and night, it later circulated
throughout the world. Now, the repentance text in three scrolls is the very text [which he composed].
With the idea of using samadhi water to wash away spiteful karma, he named it Water Repentance. It is
said that this extraordinary case of Wuda invoking Kanaka's response was to give a proper name to and
establish meaning in repaying one's roots.

Now, having read this preface, know that this is true and that its signs have manifested. Upon
opening its scrolls, whether prostrating or reciting it, one should know the prior virtuous events which led

to its origins. Also know that throughout the kalpas, its causes and effects are not obscured.
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jie ding zhénxiang zan
[True Incense of Precepts and Concentration Praise a% E 3 ?f]
o e riorrolrl o o 1ol
@® jc ding zhén xiang fén gi chong tian shang
m € H & S - TR NI o
True incense of precepts and meditative concentration burns, rushing to the heavens above.
O |1 O IllOololeloNololol Ol O 110l
zhong déng gian chéng re zai jin 0 fang

Disciples devout and sincere, burn it in a golden censer.

O [ OllOolOolelololol o O |1 O 101
ging ke yin yln ji pian man shi fang
EH o H il Wk w0k

Instantaneously it spreads, permeating the ten directions.

OllTOllTOoll O 'l OlOHolIOI
gu jin rén min mian nan xiao zai zhang
EPSR IR N

All peoples, past and present, avert calamities and eradicate obstructions!

o1 Ol Ol OIIOI1TOI O] 10000
A nd mé xiang yan gai  pu sa mé  hé sa  (3x)
Mo K EXZx OE O OE G

Homage to the Incense Cloud Canopy Bodhisattva-Mahasattvas!
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@®gong wén  ru lai ying hua pu li qan ji  zdin zhé xing ci xian zln

~HF At — At
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Respectfully listen! The Tathagata manifests to respond to and universally benefit all beings; the
Honored One practiced kindness and reverently record this.

hou ji jiang chéng yue ying jia mo lué ji ér jia shi huan yi dé
e i L & H WL oW EE R KM AR RN X k-

Just as how the moon is reflected in the water of a pure river, the kdamala disease manifested as

sin én nong cha di li chong ér réng ying bao zuo yao cuo han

> = 235
HE R MM oW R O E MR S F
an illusory ailment. A moral downfall and deep attachment arose when the king favored
[Master Wuda] and bestowed a precious throne upon him. Yao Cuo had harbored a grudge

dong shi zhi hen si xi xun shén vyuan yang jié xi han zhi chou
! — = N 3
Wz R B M- =S R B
ever since the [Battle of the] Eastern City and searched far and wide; Yuan Yang, who had
formed the enmity during the Western Han, was faced with inevitable retribution—it was only a

chéng shi huo bao you shi gud yin wa shuang |i han tang ér yin

ke OWF M H o B o R WM R - E OF W5

matter of time. Thus, cause and effect were not in vain. From the Han to the Tang dynasty, [the

man zhao ran zhén st xiang wéi chi jié I ér mo yuan wan ér sud
N N, N =N N 2 > P

iw MR- B OB M E sl B OB W% W
grudge] was pulled throughout time, as [the pursuit of ultimate] truth and worldliness lead
away from each other. However, upon violating the precepts, demonic enmity appeared, and

yi chuang shéng rén mian qi ja zhi tong ki nan jin you yu sheéeng
o4& N m o -®EEZ oW R KB B
thus [Master Wuda was afflicted] by an ulcer which grew a human face. It was impossible to
stop the pain and suffering that came from this ulcer. By encountering and befriending a sacred

liG shou shou zhi méng yan kan xin yi Iu bi ni fang cao hé wo
e B % B S E-BEBRBL G OB 4K

being, he accepted instructions and believed in them. He traveled deep into a dark forest of
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yé qian Ii zhi zhui xdn guan shan tiao di bai yun féi jin gud céng
T B2 B F - B I B EHZE MR- B g
fragrant grasses and wandered in search for a thousand miles. Encountering a mountain pass
where white clouds soared in the skies above, he passed through land after land and peak after

feng zhi ru wang chéng zhong ldo qing qiu shén yuan da shuang

g <z A ¥ - @k E O F B o-K ROB O E-

peak. With earnest sincerity, his toil was effortless; with profound hope, his vows would lead

song zhang gai han xié zhao ér yang zhi chéu xiao jiti l16ng ling
Bk w4 B om oMok B O\ oL BB
him to his destination. Twin pines formed a canopy over the entrance, and upon glimpsing it,
his sorrows disappeared. The Nine Peaks soared into the sky,

kong xian fan cha ér jin guang hui yao féng ying gi gao yuan jué

Z£ - B O N & ot B O - & W F A . K

revealing a monastery which shone with a brilliant golden radiance. Upon being welcomed, he

ji zhi zao liao an wei tian yi  yu gan quan zhi ké tu6 hou ye gu
3 N 7> B ) 8 N/ 2 X .
ReHB B-ZRBGRHR-BH R 20 K-8 KN
announced that he wished to quickly cure his illness. Comforting him, [the monk] explained
that he could be free [of the illness] by bathing in a spring of sweet water. At the last part of the

zhong san shu zhong yan wan he lid guang zin zhé jia nuo dao

oo M- EOOB OB W ot - & K WG - E
night, the lonely sound of a bell dispelled the darkness and the peaks and valleys filled with
light. Honored Kanaka taught him to wash [his ulcer]

xi san mei zht fa shui guoé shi wu da juan chua léi shi zhi gian yéu
= Bk 283 K- -B MEE-m R A & L-
with the Dharma water of samadhi. National Master Wuda eradicated his afflictions from past
shi qi yi shi fa lid gian gu zhuan wéi shang zhong xia san juan zhi
FREHE—-H-BF®R T - & &5 E B T =8
lifetimes. Although the event happened just once, its Dharma circulates perpetually. It was
compiled as a liturgy in three scrolls—
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yi wén rén tian jing yang chan mo shén kéu yi shi e zhi zui ye
& X - N K B W - B, OE & R EZIRE:
as such, humans and devas venerate it. It is used to repent for the transgressions of the ten
unwholesome deeds which arise from one’s body, speech, and mind—

fan shéng gui chéng vyi xun xia xuan jia ci hang ér zhi chao bu hai

L N || N = L 3
L2 i & &l B 5 -B2Z N maE &8 Wik
as such, sacred and ordinary beings seek refuge in it. Proclaiming its teachings, one directs the
compassionate ferry to transcend the ocean of fear.

hong ming ding i you jué lu ér yong tuoé ku lun jiong chi chén
gt 4 TH o el BBk M e W B

Venerating its profound names, one walks the path to awakening to forever leave the wheel of

lao wu zhuo zhi xiang gong shéng jing yu jiu lian zhi gud yuan gin
B h % o2 % - L A& FHOLEZ R "B OB

suffering. Leaving our defiled home of the five degenerations; we are born together in the pure
land of nine grades of lotuses. [This text] benefits both our friends and foes;

pu li  cdn mo zhan én zi zhé chan wén zhao gi yang kou pu xian
M, \‘,7 \‘ ) M2, Ex
T o B & B o B K- 0
its virtues reach both the living and the deceased. Thus, as the repentance text is about to
begin, we prostrate to Samantabhadra, King of Vows,

yuan wang yun xiang xiang hua gong yang shi fang tiao yu yu yan
o - & B OF & ot o= o+ 7 W B 8K OBk

and visualize incense and flowers as an offering to the Tamers of the ten directions. Wishing for
ging jing zhi chan tan xian song mi mi zhi zhang ju yao qi shan
W oz B oM.k W O REZ = oA B %
a solemn and pure repentance altar, we first recite secret verses; praying for wholesome fruits
gud yi zhou long  bi shi zui hua ér diao xie yang kou hong ci
R*UH B - MR e m WO I gt -

to ripen, we must first cause the flowers of transgression to wilt. Prostrating to the Great

da zhang ling ying
X & ® E -

Compassionate One, may he manifest a great spiritual response!



k1 | FGS % + | SCROLL ONE

A nd mé pu xian wang pu sa moé he sa (3X)
(o L = G SO - S

Homage to Samantabhadra Bodhisattva-Mahasattva!

@ yOou yi pu sa jié jia fa zuo ming yué pu xian
H o— FH K M Bk A 4 H ¥ B
There is a bodhisattva who sits in full lotus. His name is Samantabhadra,
shén bai yu se wu shi zhdng guang wu shi zhdng se

Y A E#® #H - M G hot+ M A

and his body is the color of white jade. He emits fifty kinds of lights—lights in fifty colors—

yi wéi xiang guang shén zhi mao kong lid chd jin guang

L& H  w B L W& ok

as an aura around his neck. The pores on his body emit golden light.

gi jin guang duan wu liang hua fo zh( hua pu sa
Ha o6 w M & 4 W 5 A &

Within the rays of golden light are infinite manifested buddhas and manifested bodhisattvas
yi wéi juan shu an xiang xu bu yu da bao hua

D% & B % FE P WRKHE KL

who form his retinue. Walking with graceful and peaceful steps, large jeweled blossoms rain down

zhi xing zhé gian gi xiang kai kou yu xiang ya shang
EAfTA N O R HDO B %R F E

as he approaches the practitioner. His elephant opens its mouth, and atop the elephant’s tusks

zha chi yi nii gu yué xian gé qi shéng wéi miao

i R B o O H OB O w

are ponds with jade goddesses drumming, dancing, strumming, and singing. The sounds [of
the music] are subtle and wondrous.

zan tan da cheng y1 shi zhi dao xing zhé jian yi
Bk kR O —HzHE 1 FRAE

They praise the Mahayana, the Path of One Reality. After the practitioner sees this,
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huan xi jing i fu géeng dua song shen shén jing dian
o= B %O WO OO
he is delighted and respectfully prostrates. Then, he recites the profound sutras,
pian |i shi fang wu liang zha fo li duo bao fé6 ta
o+ 7 MR O o 2 H M
universally venerates the infinite manifested buddhas in the ten directions, venerates
Prabhutaratna Buddha'’s stupa and

ji shi jia mou ni bing i pu xian zht da pu sa
K B R HomE ' W K

Sakyamuni [Buddhal, as well as Samantabhadra. All great bodhisattvas

fa shi shi yuan ruo wo su fu ying jian pu xian
BREE M »HEaEwm B OHEH

make this vow: If my past merits allow me to see Samantabhadra,

yuan zdn zhé pian ji shi wo se shén
O I BTN S O ¢

then may the Honored Universal Auspiciousness manifest to me in a physical form!

A nd mo pu xian wang pu sa mé hé sa (3X)
(R L = G SO T

Homage to Samantabhadra Bodhisattva-Mahasattva!

@® i gie gong jing
— G A

All be reverent and solemn!

@® yi xin ding Ii shi fang fa jie chang zhu fo6
— L TH oW -+ 7 oA W

Single-mindedly prostrate to the Eternally Abiding Buddhas in the Dharma realms of the ten
directions!

yi xin ding i  shi fang fa jie chang zhu fa

— 0 =+ ER W B

Single-mindedly prostrate to the Eternally Abiding Dharma in the Dharma realms of the ten
directions!
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yi xin ding Ii  shi fang fa jié chang zhu séng

— > TH BT K BERHR ¥F £ &

Single-mindedly prostrate to the Eternally Abiding Sangha in the Dharma realms of the ten
directions!

@® shi zho zhong déng  ge ge hud gui  vyan chi xiang hua rd fa gong yang
i R OF AU B F & Wkt ®
Each in the assembly, all kneel down.

Solemnly hold the incense and flowers and offer them in accordance with the Dharma.

@ yuan ci xiang hua pian shi fang yi wéi wéi miao guang ming tai
Bk & & W+ 7 A M b B &

May these incense and flowers pervade the ten directions and become a subtle and wondrous

zh( tian yin yue tian bao xiang zhd tian yao shan tian bao yi
i K B8 RHE HF & KB H K HK
platform of light; various kinds of celestial music, and precious celestial incenses; various
celestial delicacies, and precious celestial robes; and inconceivable and wondrous

bu ké si yi miao fa chén y1 yi chén chia yi qgie chén
A B W R E —— B W — 1 E

dharma sense objects. Each of these [six sense] objects manifests all sense objects;

yl yi chén cha yi qgié fa  xuan zhuan wd ai hu zhuang yan

3 £ .

— — B W — Wk bk B MG R
each of these [six sense] objects manifests all phenomena. [These offerings] spin and adorn
pian zhi shi fang san bao qian shi fang fa jie san bao gian

2 — YN \ — BN

W =2+ K ="/ m + O ER=E N

each other without obstruction, spreading and arriving before the Triple Gem of the ten
directions. And before all of the Triple Gem in the Dharma Realms of the ten directions,

XI you wo shén xii gong yang yi yi jié xi pian fa jie
EZHE T B ML B - —FXZWER

my own body is making this offering, with each of my bodies appearing throughout Dharma
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bi bi wia za wu zhang ai jin wei lai ji zuo f6 shi
e M e A e BB & OR KB ME b

Realms. [These offerings] do not interfere or obstruct each other, and until the limits of the

pu xtin fa jieé zhi zhong shéng méng xan jié fa pu ti xin

% OE KR R & > HEOE R E RO

future, they conduct the Buddha's work; [their fragrance] universally permeates all sentient
beings in the Dharma Realm, and those who are permeated [by its fragrance] all give rise to the

tong ru wua shéng zhéng fo zhi

WA W A G MR

bodhi mind and together enter the state of non-arising, awakening to the Buddha's wisdom!
@ yuan ci xiang hua yun pian man shi fang jie

B & 8 £ o owm 1+ R

May this cloud of incense and flowers fill the realms in the ten directions
gong yang yi gieé fo6 zan fa zhd pu sa

it & — WM &R R

as an offering to all buddhas, the honored Dharma, all bodhisattvas,

wu bian shéng wén zhong ji yi gie tian xian

W 2 B M X Rk — W X Al

the assembly of pratyekabuddhas and sravakas, and to all heavenly sages.

yi qi guang ming tai guo yu wu bian jie
o St W o2 om Rk & R

It establishes a platform of light which is larger than the boundless realms,

wu bian f6 tu zhong shou yong zuo fo shi

W o2 L b z 0 AE #F

and in the boundless buddha-lands, it is accepted and used for the Buddha's work,

pu xdn zha zhong shéng jie fa pu ti xin
T oE o ox & FBERLD

universally permeating sentient beings so that all give rise to the bodhi mind.
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@ rong yan shen qi miao guang ming zhao shi fang

" OB & W W o oM o+ U

His face and appearance are truly wondrous; his radiance illuminates the ten directions.

wo shi céng gong yang jin fu huan gin jin
LaE g f#t x FMHE BII

We have made such offerings before, and now draw near again.
sheng zhu tian zhong wang jia ling pin qié shéng

2 0+ X & £ W oBE OB M

To the sacred lord, king among gods, whose voice resembles that of a kalavinka,

ai min zhong shéng zhé wo déng jin jing i

2 OR & B & F 45 HE

who empathizes with sentient beings, we now respectfully prostrate!

A nd mo bdo tan hua pu sa moé he sa (3x)
Mo s W OE g EE OO e

Homage to Precious Udumbara Blossom Bodhisattva-Mahasattva!

@® ru chan wen
A B KL
Prayer of Entering Repentance, Scroll One
gong wén yi fo cha shi kai ba wan si gian zhi fa mén yi yue
A BH-o—#MmH-EE MW T Z2EM-—H

Respectfully listen! When one Buddha appears in the world, he opens the eighty-four thousand

zai tian po da di jiu you zhi han an kuo yi chéng zhi miao dao
£ K - Kz BE-H— & &2 B @ -
Dharma gates; when one moon abides in the sky, it dispels the darkness of the nine obscurities
which cover the land. Expanding the wondrous path of the One Vehicle and repenting all

chan yi gié zht gian you vyang qi qi fé shi zin shi fang ci fu

B — W& LMW ELhits--+ ) &L
transgressions, we rely on and proclaim to the Seven Buddhas, World-Honored Ones: may the
compassionate fathers of the ten directions
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shi hdao xiang guang jian zi gian kén jin zé feng wéi qiu chan madu
o2 M Jt - & R BSR4 K B %

who possess serene marks, characteristics, and radiance, witness our sincerity! Now, on behalf

déng gong dui jin lian zuo xia xdn xia shui chan fa mén jin dang
M2 3 J ‘\ /> ‘gz,
SR B e HE B T-EB KB EM--F
of this assembly of your disciples who seek repentance, we respectfully face the base of your
golden lotus throne and practice the Water Repentance Dharma Gate. Now, we begin the first

di y1 juan ru tan yuan qi  wo zhi xing rén ya qi tan neéi san
- -AHE & E-EHE T A-REEARA.=

scroll by entering the sanctuary. Within this sanctuary, we and our fellow practitioners have

yé qing jing yi nian jing zhuan shao xiang san hua hu gui hé

X W B e-— 2 M B B F Wi -H K E

purified our three karmas, and we are single-mindedly concentrated as we burn incense, scatter

zhang ding li shi fang san bao gui yi da jué jin xian kén qie tou
® oo H B+ hF = HoRMKKE S MR Y K

flowers, kneel, and join our palms. We venerate the Triple Gem of the ten directions, seek

refuge in the Golden Sage of Great Awakening, and sincerely confess [our transgressions] to

chéng fa IL‘J chan hui fa nién mou déng yi xing chén mi gu mo
kBB OB MEoRE o Foo— M WL XR-BR

repent and reform for them. We humbly think of how this assembly of your disciples was

ya si shéng zhi néi yi zhén han meéi lan zhuan ya liu qu zhi zhong

oA ZRe— B OE OB oW B ORABZ oo

deluded to the one nature and thus drowned in the four kinds of birth. Not realizing the one

truth, we transmigrated in the six realms.

you shi zi shén kou yi zong tan chén chi miu zudo wang wéi zao
HEI IEI"‘: RN E l:] 4%\ ;"‘f% ﬁ H,Llé:‘ ;g;‘é ° Eg ,fqz % R * i%

Through our body, speech, and mind, we were bound by desire, anger, and ignorance, thus

Wl.'l bian zht yeé zhang sui xié zhu é gi dudé zhong zhi gian yéu
un J% Z % I}‘ik lg~— ﬂ:lg g I E % *ﬁ Z :fé}\‘ jt °

committing various unwholesome deeds and creating limitless karmic obstacles. We followed
falsity and evil, giving rise to many kinds of transgressions.

10
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gu ra lai qi fang bian zhi jiao mén ran wo déng tou chéng ér chan
meam R K Moz #OM R &R S RO m

Thus, the Tathagata proclaimed a teaching of expedient means. We now sincerely repent and

hui yang ping gqing zhong p1 song ling wén xi di gian you zi
e W & H x P W F L -k T L&
reform by relying on the pure assembly and reciting this efficacious text to cleanse our

yan jing jie wo yuan rd si  féo bi ai lian kén kou héng ci

Be oo T B0 MWF oMb 2 3 OBR R ON it K
transgressions and adorn ourselves with pure precepts. These are our vows and the Buddha will
surely empathize with us. We sincerely prostrate to the One of Great Compassion,

ming xdn jia bei
L2 NI

invisibly imbuing us with supportive aid!

@ tian shang tian xia wu rd fo  shi fang shi jie yi wua bi
X b XK P &EWMH -+ F MR K-

Above and below the heavens, none resemble the Buddha;
Throughout the ten directions, there are none who can compare.

shi jian su0 you wo jin jian vyi qieé wu you ru fo zhé
M A ERER - —WEA WHHE -

In all that | have seen throughout the worlds,
There is nobody who resembles the Buddha.

@® gi yun ci béi dao chang chan fa  yi xin gui ming san shi zha fo
HEERAEE % OB Ee— DO Wl om = -
Initiating and employing the Repentance-Dharma of the Kind and Compassionate Sanctuary of
Awakening, single-mindedly, we seek refuge in the myriad buddhas of the three time periods!

@ na mo guo qu pi po shi fo

FOME GE % ML E OB

Homage to the past Vipasyin Buddha

1
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na moé shi qi fo
rOfE T % b

Homage to Sikhin Buddha

na mo pi shé fu fé
F M OME O B

Homage to Visvabhi Buddha
na mé ja lia san fo

R L I

Homage to Krakucchanda Buddha

na mé ji na han méu ni fo
e o B E R Je

Homage to Kanakamuni Buddha

na mo jia she fo
FOfEE S BE M

Homage to Kasyapa Buddha

na moé bén shi shi jia mou ni fo
[E2E S NI T = 1 N S IEA

Homage to our teacher, Sakyamuni Buddha

na moé dang lai mi le zan fo
EERE A T

Homage to future descending-birth, honored Maitreya Buddha

A nd mo bén shi shi jia méu ni fé6 (3x)
[ NI T = S [E

Homage to our teacher, Sakyamuni Buddha!

@ wU shang shen shén wéi miao fa  bai gian wan jié nan zao yu
e o O oW owk-da T B MO OE A -
The unsurpassed, profound, and subtly wondrous Dharma,

Is difficult to encounter in hundreds of thousands of myriad kalpas.

12
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wo jin jian wén dé shou chi * yuan jié ra lai zhén shi vyi
4R BB 2 HF- B MWK B B E-

Today we see, hear, receive, and uphold it,
Vowing to understand the Tathagata's true meaning!

@® ci béi shui chan fa juan shang

BRA K B EE L

Water Repentance of Kindness and Compassion - Scroll One

yi qie zhi f6 min nian zhong shéng wei shuo shui chan dao chang
— b B s % A& B B OK B OE W

All buddhas are compassionately mindful of sentient beings and teach the Compiled Method

zong fa liang yi zhong shéng gou zhong hé rén wa zui  hé zhé

moke B A& o E - N R AT E
of the Water Repentance Sanctuary of Awakening on our behalf. Because the defilements of
sentient beings are heavy, who is without transgression?

wu qgian fan fG yd xing wu ming an fu qin jin € you fan nao

RF 4 SH 3 WE
e o L RE AT - oW MR BRE K - H A
Who is without affliction? The ignorant practices of us unenlightened beings are concealed by
our own lack of wisdom. We associated with evil friends, our minds were afflicted and

luan xin li xing wu zhi zi xin zi shi bu xin shi fang zha fo6

gL oo - M EHm-RZLOBERN-ARE T O
disturbed, we gave rise to [self-]nature without knowing, and we were lax and arrogant. We did
not have faith in the buddhas of the ten directions,

bu xin zin fa shéng séng bu xiao fu mu liu qgin juan shu sheng

— A N N A ~ == >
AR EE B & -~ FXH-NBE B -
nor did we have faith in the honored Dharma or the sacred Sangha. We were not filial to our
parents and six kinds of relatives. At the prime of our lives,

nian fang vyi yi zi jiao ju yu yi qié cai bao vyi qié gé yue

FoBC®R-DH SRR — W - — )k #

we were lax and arrogant. We desired all wealth and treasures, desired all musical entertainment,

13
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yi gié ni s& xin shéng tan lian yi qi fan ndo qin jin féi shéng
Ty ke A AR BRE K BT B
and desired all sexual pleasures. Our minds gave rise to desire, and our thoughts gave rise to
afflictions. We associated with unvirtuous people

xié xia e you bu zhi quan gé huo fu sha hai yi qieé zhong shéng
W E K oA B R ERF U X A& -
and lusted for evil friends without knowing to repent and reform. Or, we killed all sentient beings,
huo yin jit hin mi  wud zhi hui xin  héng yu zhong shéng zao ni
L'/ QTN =S 7SI 0 < S NI /S - S SRS ORI (. i U

or we consumed intoxicants and became deluded. Lacking a mind of wisdom, we always

po jie guo qu zhd zui xian zai zhong € jin ri zhi chéng xi
M- L HEBAE X E-FHE K X
opposed sentient beings and violated the precepts. Today, we sincerely repent and reform for
each and every one of these past offenses as well as the evils we are currently conducting.

jie chan hui  wei zuo zht zui bu gan géng zué shi gu jin ri  zhi xin
) y L2121 H A\ ®

w Bl RMEZFE- A B W fF-RBASH-E D

Today, we sincerely repent and reform for all of these, not daring to commit any future

gut y1  shi fang jin xa kong jie vyi gie zha f6 zha da pu sa

e 4K -+ 5 |l =B R — U WK W OKE

transgressions. Today, your disciples in the assembly sincerely seek refuge in all buddhas of the

ten directions, throughout the realms of empty space; the great bodhisattvas,

pi zht lué han fan wang di shi tian long ba bu yi gie sheng
bE SR ® - £ owR- K B A — W H
pratyekabuddhas, arhats, and those of the Four Fruitions and Four Progressions; King Brahma
and Emperor Sakra; the Eightfold Division of Devas and Nagas; and the entirety of the sacred

zhong yuan chui zheng jian

* - M O® O & -

assembly, praying for their presence and witness!

14
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@ nd mé pi o zhé na fo
F M MR R E B b

Homage to Vairocana Buddha

na mo bén shi shi jia méu ni o
(R NI (T - 1 N S A

Homage to our teacher Sakyamuni Buddha

nd méo & mi tudé fo
(e I

Homage to Amitabha Buddha

na mo mi le fo
w e uE R b

Homage to Maitreya Buddha

na moé long zhong shang zin wang fo

Mo B M L & £

Homage to Nagagotrodarajfianaraja Buddha

na mo long zi zai wang fo
M g HAAE £ OB

Homage to Nagesvararaja Buddha

na moé bao sheng fo

MOt HOB B

Homage to Prabhdtaratna Buddha

na mo jué hua ding zi zai wang fo
oM ¥ O B RO

Homage to Buddhapundarikadhyanesvararaja Buddha
na moé jia sha chuang fo

oM R OB

Homage to Kasayadhvaja Buddha

na moé shi zi hou foé

[T S R

Homage to Simhanada Buddha

15
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na mo wén sha shi li pu sa
FOME ST Bk B OA B R

Homage to Mafjusri Bodhisattva

na mo pu xian pu sa
Mk BEX e
oM B OE R
Homage to Samantabhadra Bodhisattva

na moé da shi zhi pu sa
MoK R EE

Homage to Mahasthamaprapta Bodhisattva

na mo di zang pu sa

Homage to Ksitigarbha Bodhisattva

na mo da zhuang yan pu sa
MG OK R B E B

Homage to Mahavyuha Bodhisattva

na moé guan zi zai pu sa
MO B A AEE b

Homage to Avalokitesvara Bodhisattva

@ Ii zha f6 yi ci fu chan hui fa yu Ii chan bi xa xian jing san
e oas e RE B Mo R B - H Ik B =
Having prostrated to the buddhas, again, repent and reform. When one wishes to repent, it is
bao sud yi ran zhé san bao ji shi yi gié zhong shéng liang you
"H-MMUARHZ - = FHUUZE—-—W % £ - B K
necessary to first venerate the Triple Gem. This is because the Triple Gem is a virtuous friend
and field of merit for all sentient beings.

fa tian ruo néng gui xiang zhé zé mie wu liang zui  zhang wu

g MHoe 5 mE om0 W M om SR KO

If one can seek refuge in it, then one can eradicate limitless transgressions and gain limitless

16



k1 | FGS % + | SCROLL ONE

liang f0 néng ling xing zhé |i shéng si ki dé jié tuo le shi
=N = — 4 LN v

B oK. B & AT & - B A W R R
blessings. It can cause the practitioner to be free from the suffering of birth and death and
obtain the joy of liberation. Thus, your disciples in the assembly

gu gui yi shi fang jin x4 kong jie yi qie zha fo
meoR K+ 7 FOR o /- — W ow b

seek refuge in all Buddhas of the ten directions, throughout the realms of empty space;
gui yi shi fang jin xi kong jie vyi qié zin fa

e MK+ 7 soE o2 fe— U &k

seek refuge in all honored Dharmas of the ten directions, throughout the realms of empty space;

gut y1 shi fang jin xa kong jié yi qié sheng séng
e &+ 7 fR = R-—W B O

and seek refuge in all sacred Sanghas of the ten directions, throughout the realms of empty space!

zhong déng jin ri sud yi chan hui zhé zheng wéi wu shi yi lai  zai fan
A A\ J ) y.
£ F AHPU B EE- E & KKIEK-FEN
Today, we, your disciples, are repenting and reforming precisely because since beginningless
time, we have been at the stage of ordinary beings.

fa di  mo wen gui jian zui xiang wu liang huo yin san yé ér shéng
K. = BOHOBE-JE M B o® - =¥ &
Regardless of class and status, our offenses are limitless. Whether these offenses were born

zui huo cong liu gén ér qi guo huo yi néi xin zi xié si wéi huo
BB AN M mEE - AL B R )
from our Three Karmas or rose from our Six Faculties; whether these were internal—born of our
jie wai jing qi zha ran zhué ra shi nai zhi shi € zéng zhang ba
A B -G R X oMENEHE ] K A

deviant thoughts, or external—created from various defilements; the Ten Unwholesome Deeds

wan si gian zha chén ldo mén ran qi zui xiang sui fu wu liang
BT % BE % M oo & U R OAT - ME B M R -
grew in this way to become the Eighty-Four Thousand Gates of Affliction. Though these
offenses are limitless, described in general,
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da ér wéi yi bu chd you san y1 zhé fan nao er zhé shi ye
Kim & w- A B AHF = -— & HWHE - & & -

they fall under three categories without exception. First are afflictions, second is karma, and

san zhé gud bao ci san zhong fa  néng zhang shéng dao ji vyi
= & R W = M .o BORE OE KD

third is result. These three phenomena can obstruct the sagely path and the wondrous affairs

rén tian sheng miao hao shi shi gu jing zhong mu wei san zhang
ANXK B B HF- 2 b -H B = K -
among humans and devas. Therefore, the sutras catalog these as the Three Obstructions.
suo yi zha fé6 pu sa jiao zuo fang bian chan hui chid mie ¢ san
i LRk BhE RE - BOME 7 M- BB O - =

Thus, the buddhas and bodhisattvas teach the expedient means of repentance and reformation

zhang mie zé liu gén shi e nai zhi ba wan si gian zha chén lao

\ o 2 x

f B -HI NS R+ E- N B U T 6 E 5

to eradicate these Three Obstructions and cause the Six Faculties, Ten Unwholesome Deeds,
and even the Eighty-Four Thousand Gates of Affliction to all be pure.

mén jié xi qing jing shi gu zhong déng jin ri yun ci zéng shang
M- &EX H -2 = F -4H#EKF L

Therefore, your disciples in the assembly repent and reform for the Three Obstructions today

sheng xin  chan hui san zhang yu mie san zhang zhé dang yong
2 > J - 3 — e
Moo BB = B O-BW = B OF - E M
with the supreme mind of improvement. For those who wish to eradicate the Three
Obstructions, what kind of mindset should one use

hé déng xin  ké ling ci zhang mie chd xian dang xing qi zhdng xin
fif % - 4 Bt B WK e W ML OH L
that can cause these obstructions to be eradicated? First, one should give rise to the Seven Kinds
yi wéi fang bian ran hou ci zhang nai ké dé mie hé déng wéi
Do& JF M - % & B o-Jyu 3R T F R

of Mind as expedient means. Then these obstructions can be eradicated. What are these seven?

18
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qr yi zhé can kui  ér zhé kong bu san zhé yan i si zhé fa
Le— & W L= & Wi-=% WBak-m % #
First is remorse and shame, second is fear, third is dispassion, fourth is to give rise to the bodhi
pu ti xin wu zhé yuan qin ping déng liu zhé nian bao f6 en qi
HRLO-H K BB EFRNE T WM E-L

mind, fifth is seeing friends and foes as equal, six is be mindful of and repay the Buddha's kindness,

zhé guan zui xing kong

% WU M %

and seventh is contemplating the empty nature of transgressions.

di yi can kui zhé zi wéi wo yu shi jia ra lai tong wei fan fa  ér
go— W R B M REBNMEK BOS LK
Regarding the first mind of remorse and shame, one should think: Sakyamuni Tathagata and |
jin shi zin chéng dao yi lai yi jing ér sud chén sha jié shu ér
g s R EUKR-BE W B DY BE--m
were both originally ordinary beings, but the World-Honored One has attained awakening for
innumerable kalpas numbering grains of dust and sand

woO déng xiang yu dan ran liu chén ldn zhuan shéng si  yong wu

& OF M BB BN B - W A - K K
while we still indulge in the defilements of the Six Dusts and eternally tumble in the cycle of
birth and death without any end in sight.

cha qi ci shi tian xia ké can ké kui  ké xia ké chi

E I A U SO NG ST S I ST

This is truly a matter in this world which is remorseful, shameful, embarrassing, and disgraceful.
di er kong bu zhé ji shi fan fa  shén kou yi yé chang yu zui

- B Ms R AR B ORE W OHE

Regarding the second mind of fear, the physical, verbal, and mental karma of ordinary beings is

xiang ying yi shi yin yuan ming zhong zhi hou ying duo di yu
MO LR OB - @ % 2tk MK R

always resonating with offenses. Through these causes and conditions, at the end of our lives,
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chu shéng e gui shou wu liang ki rd ci shi wei ké jing ké kong
w4 OB % MR WomMeE &KW B WA
we should descend into the realms of hell, animals, and hungry ghosts to endure limitless suffering.
ké bu ké ju

IR A

This is truly startling, frightening, terrifying, and fearsome.

di san yan li zhé xiang yu chang guan shéng si zhi zhong wéi you
= BB R - M OB W B - ke O A
Regarding the third mind of dispassion, we should always observe that within birth and death,
wu chang ki kéng wa wo  bu jing xa jia rd shui shang pao su q
oW & =2 M- A EMR WK LB EE
there is only impermanence, suffering, emptiness, non-self, impurities, and false forms which
resemble bubbles in the water—suddenly appearing and suddenly disappearing.

su mie wang lai lid zhuan yoéu ru ché lun shéng lao bing si
O o R AW W - oW W O W S
Since the distant past, we have cycled through [birth and death] like a cart’s wheel, undergoing
ba ku jiao jian wu shi zan xi  zhong déng xiang yu dan guan zi
S YR A

U A R o MEBE OB R KOOF M B BB
birth, old age, sickness, and death and the burns of the Eight Sufferings without any moment
of pause. We, the assembly, only see our bodies—

shén cong tou zhi z4  qi zhong dan you san shi liu wu fa mao
oo e i RER-H P HAF =AW B
from head to toe—as only having thirty-six parts: head hair, body hair,

zhua chi chi lei ti tuo gou han eéer bian pi fa xié rou jin mai
N B - B R ME - Yi T O - R F A - KR
nails, teeth, eye crust, tears, saliva, filth, sweat, urine, feces, skin, tissue, blood, flesh, tendons, veins & arteries,
gu sui fang gao nao moé  pi shen xin fei gan dan chang wei chi
waEe MoBF KRBy oM E B OB R

bone, marrow, fat, grease, brain, membrane, kidneys, heart, lung, liver, large intestine, small intestine,
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bai tan yin shéng shu ér zang ru shi jit kong chang lid  shi gu
Ho# k- A& 3 R -wmkEh L % ORI
red phlegm, white phlegm, stomach, and bowels. In this way, the Nine Orifices constantly flow.
jing yan  ci shén zhong ku sud ji yi gie jié shi bu jing hé you
ey X s E-—UUEREANATF M

Thus, the sitras state that this body is formed through a coIIectlon of sufferings and all of it is

zhi hui zhé ér dang yao ci shen shéng si ji you ru ci zhong

AE R -mE B H B - A B A WM M

impure. How could there be a wise person who relishes this body? Birth and death are comprised

zhong € fa  shén ké huan yan
OE ke B o O

of such unwholesome phenomena and should be regarded with loathing and dispassion.

di si fa pu ti xin zhé jing yan dang yao fo shén f6 shén zhé
> X o= Y

M EERLA - K S B BB - H A

Regarding the fourth mind of giving rise to the bodhi mind, the satras state that one should

ji fa shéen yé cong wu liang gong dé zhi hui sheng cong liu bo

el ek & W 8 M o= O fAH I AL - K O NW

seek the Buddha's body, which is the Dharma body. It is born through limitless merits and

virtues as well as wisdom. It is born through the Six Paramitas.

lub mi shéeng cong ci béi xi shé shéeng cong san shi qi zhu pu ti
wem g -t BAEER A& - =+ BB FHRE

It is born through kindness, compassion, joy, and equanimity. It is born through the Thirty-

fa shéng cong ra shi déng zhong zhong gong dé zhi hui shéng ru

%o - e e F o MM P fEREE A W

Seven Factors of Awakening. The tathagata's body is born through all of these merits and virtues
lai shén yu dé ci shén zhé dang fa pu ti xin qia yi gié zhong

K & -Kfet & & - B O BERL R U M

as well as wisdom. One who wishes to obtain this body should give rise to the bodhi mind and
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zhi chang le wo jing sa po6 ruo gué jing fé6 gud tu chéng jiu
B W O omBRE R-FHBE L K B

seek omniscience; permanence, bliss, self-nature, and purity; the fruit of sarvajia; purify the

zhong shéng yu shén ming cai wu suo lin xi

® Ak R B o W MO K

buddha’s land; assist sentient beings; and not be attached to one's body, life, and possessions.

di wu yuan gin ping déng zhé yu yi gie zhong shéng qi ci béi
& R P F E-R—W % A& -EEL

Regarding the fifth mind of seeing friends and foes as equal, one should give rise to a mind of

Xin  wu bi wo xiang hé yi gu ér ruo jian yuan yi yu qin ji

O oo fE B e M o AT DUlc e m O RO& BB H-E
compassion towards all sentient beings without differentiating between self and other. Why is
this? If one sees friends different from foes,

shi fén bié yi fén bié gu qgi zhd xiang zhué xiang zhud yin yuan
v L VS | I I L I I € I S N - S

then that is discriminating. Because of this discrimination, attachment to form arises. This attachment
shéng zha fan nao fan nao yin yuan zao zha e ye e ye yin

g EE - K OB E R EER
to form leads to the causes and conditions for afflictions to arise. Afflictions are the causes and
conditions for unwholesome karma,

yuan gu dé ku guo

SO i

and unwholesome karma forms the causes and conditions for the fruition of suffering.

di liu nian bao fo én zhé ra lai wang xi wu liang jié zhong shé
BN MR R oK 4 FMoE S PR
Regarding the sixth mind of repaying the buddha’s kindness, in limitless kalpas past, the

tou mu sui nao  zhi jié shou z4 guo chéng qi zi xiang ma qi
M OH B -8 P RE-B W O ESH KL

Tathagata offered his head, eyes, marrow, brain, limbs, hands, and feet; his nation and kingdom;
his wife and children; his elephant, steed, and Seven Treasures.
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zhén wei wo déng gu xit zha ki heng «ci én ci dé shi nan chéu
2 o & & F M- AT -0 B B E OB

On our behalf, he practiced austerities. This kindness and virtue is truly difficult to repay. Thus,

bao shi gu jing yan ruo yi ding dai liang jian hé fu  ya héng
HmeoRWMAKL S -AHD H B W B wHE-R K

the sitra states, “Even if one were to bear him on one’s head and shoulders out of deep

sha jié yi bu néng bao w0 déng yu bao ru lai én zhé dang yu
NN &) 3 > N 3 Pl
A B ook F MM MEKRREE - F R
respect, for as many kalpas as there are grains of sand in the Ganges River, one could not repay
him." We, who wish to repay this kindness, should be courageous

ci shi yong meéng jing jin han lao rén ki bu xi shén ming jian

o B O E-BFEE AN B @ oo B

and diligent in this lifetime; work hard and endure suffering, unconcerned with our body and life;

li san bao hong tong da cheng guang hua zhong shéng téng ru
DA SEN/ANE NI S S A S N LN
establish the Triple Gem and propagate the Mahayana; and transform sentient beings so that
zheng jué

NI W

all attain Proper Awakening.

di g1 guan zui xing kong zhé zui wa zi xing wu you shi xiang

A [2un} S o =

st Bl RN = K -FERA M -EAHE M -
Regarding the seventh mind of contemplating the empty nature of transgressions, transgressions
lack an inherent nature and lack the characteristics of reality.

cong yin yuan shéng dian dao ér you ji cong yin yuan ér shéng

4 4

el o A& - | B omA B K KW % om A
They arise through causes and conditions. They exist through distortions. Since they arise through
yi cong yin yuan ér mié cong yin yuan ér shéng zhé xia jin e
oA WO om oW e W o om A & R E
causes and conditions, they also cease through causes and conditions. They arise through
causes and conditions such as lusting to be with evil friends

23



= Bk | SAMADHI WATER REPENTANCE &b

you zao zuo wu duan cong yin yuan ér mie zhé ji  shi

N LyIy 4 N
Koo fF oy o £ KW OB om R & - E R
and behaving improperly. They cease through causes and conditions such as the repentance
jin ri xi xin chan hui shi gu jing yan ¢ zui xing bu zai nei
GSHEL B B - 2L S - BHEE - -HSHENRN-
and reformation today, which cleanses our minds. Therefore, the sitras state that the nature of
bu zai wai bu zai zhong jian gu zhi ci zui cong bén shi kong
AT S A B ol e R - A ' = -
transgression is not internal, not external, and not in between. Thus, we know that the
transgressions are originally empty [in nature].

shéng ru shi déng qi zhong xin yi  yuan xiang shi fang zha 6

A mE % -t B o oB-# B+ - W

Having given rise to these Seven Kinds of Mind, next we contemplate the buddhas and worthy

xian shéng ging quan hé zhang pi chén zhi dao can kui gai gé
B O® - F £ 45 F W OB %o - W Mg
sages of the ten directions and join our palms while admitting our [faults]. Filled with remorse
shi i xin gan xi dang chang wei rd ci chan hui hé zui ba mie
WL B - & B B oWk B, oA IE A R
and shame, we vow to change. Purifying our hearts and cleansing our insides, through this
repentance and reformation, what offenses can remain unabolished?

hé fi bu shéng rud fu bu ér yoéu yoéu huan zong qing i zao

s g 2 ) % JEE L)
g A £ - HEEAW- K K & O - N KR R
What merits are not born? If this is not the case, then one is either lax and unconcerned, or
giving rise to agitated thoughts and emotions.

dong tu zi lao xing yu shi hé yi gié fu rén ming wa chang
B -#EH% E-RFEME-HEAN & & ¥ -

This is merely exhausting one’s body. What benefit could there possibly be? Furthermore, one’s

yu ru zhuan zhd yi xi bu huan bian tong hui rang san tu ku

oUW M- BR R - M R OR B = N

life is impermanent like a candle. If just one breath is missed, then one is the same as ashes and dust.
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bao ji shén ying shou bu ké yi qian cai bao huo zhu tué giu

Ry N = 2 >
w8 0 B oz - A WL M E K- ALK
The retribution of suffering in the Three Lower Realms are instantly on one’s body, and no
amount of money, treasure, or material possessions can provide an escape.

tuo yao yao ming ming én shée wa qi  du ying ci ki wua dai
oo % % BOR - BRSOk - I AR

Somber and dark, there is no benevolent pardon, nor anybody to undergo these sufferings on

shou zhé mo yan wo jin shéng zhong wua you ci zui  sud yi bu
7, = AN (222 \

% #H-H® 5 K4S £ B oA ME-F DA
one's behalf. Do not say, "I have not committed these transgressions in this life, and so | cannot
néng kén dao chan hui jing zhong wei yan fan fa zhi rén  ju zua
& == ) ) R = =

e B BOMmo& b W E - NRKZAN-BRE
sincerely repent and reform.” The satras state that when ordinary beings even raise their foot
dong bu wu fei shi zui you fu guo qu shéng zhong jié xi chéng

H 4 N S
Wb -mIEFRIF-XBEHB L E P BT K
and take a step, are all transgressions. Furthermore, in past lives, we have all committed
jiu wa liang e ye zhui zhd xing zhé rd ying sui xing ruo bu chan
RN =, N N N b —t B v )
i B OEE-HE Z T AWM EE-AHA B
limitless unwholesome deeds which follow us like a shadow and its form. If we do not repent
hui  zui e ri shéen gu zhi bao cang xia ci  fo bu xu ké shuo
[sus) N 5 =, =

g - REH W Mt R -WAFT R
and reform, these transgressions and evils will increase day by day. Thus, know that the Buddha
did not permit concealing one’s flaws. Instead, confess one’s past transgressions as the

hui xian zui  jing ming sud shang gu shi chang lun ku hai shi you
4 v YA R o

Mg S SR - i 4 B f WM R W ow il -H A
Vimalakirti Satra teaches. Therefore, drifting in the Sea of Suffering is precisely because of

yin fu  shi gu zhong déng jin ri fa Iu chan hui  bud fu fu cang

S B o x F SHBEHZ BB -AHAEBE R -
concealing [one's transgressions]. Thus, we, your disciples, confess as well as repent and reform
for all transgressions today without concealing them any further.
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sud yan san zhang zhé y1 yué fan ndao ér ming wei yé san shi
rs = B % -—HBHNE-.- = % & %= %
Of the Three Obstructions, the first is affliction, the second is karma, and the third is result.

gud bao ci san zhong fa géng xiang yoéu jie yin fan nao gu suod
Koot = M % HOM W oW HE N R Py
These three phenomena mutually lead to each other. Because of afflictions, unwholesome

yi qi zhit ¢ ye e ye yin yuan gu dé ki gudo shi gu zhong déng
Do & B X-EBER & -BBw R -l » 55

karma arises. Because of unwholesome karma, one obtains suffering as a result. Thus, your

jin i zhi xin chan hui

G H--F2 L B B

disciples in the assembly sincerely repent and reform today.

di y1 xian ying chan hui fan nao zhang ér ci fan nao jié cong yi
SR T I R T
First, we should repent and reform for the Obstruction of Afflictions. These afflictions arise from
gqi sud yi zhé hé yi ye qi gu zé shén yu kdu sui zht ér
Moo BT LLA AT o B - W & BT - B2

the mind. How does this happen? Due to mental karma, body and speech follow in action.
dong yi ye you san y1 zhé gian tan eér zhé chén hui san zhé
S7 vy J AL~ - = -

#H oBFEAFA=Z-—FRBRAH - K EF-=F
There are three kinds of mental karma. First is greed and desire, second is anger and aversion,
cht an you chi an gu gi zha xié jian zao zha bu shan shi gu
V- - O T T I N L R 4

third is ignorance. Because of ignorance, wrong view arises and one commits unwholesome acts.

jing yan tan chén chi yé néng ling zhong shéng duo ya di yu

A= P ) SB /\ =
B A" M X & X A& - KO B
Thus, the sutra states that actions of desire, aversion, and ignorance can cause sentient beings
to fall into the realms of hell, hungry ghosts, and animals,
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e gui chu shéng shou ki  ruo shéng rén zhong dé pin giong gu

R F & =2 wo&K & AN B -HHE B N

where they experience suffering. If they are born as humans, then they will be poor, destitute,

Ilu  xiong hén wan dun yd mi wa zhi zhd fan ndo bao yi ye ji
P X = ALY /A =2 <4 ] 57 A
e o SOR o - BRI AR H M W E KR
lonely, homeless, vicious, spiteful, stubborn, and dull. In their delusion, they do not know that
these afflictions are retributions and that mental karma causes these terrible results.

you ra ci e gud shi gu zhong déng jin ri zhi xin gul ming zha fu
Ao E R R ox F -4 HEL KR WO -
Thus, today, we sincerely return our lives in refuge to the buddhas and request empathy
giu ai chan hui
Kot B 1l -
in repenting and reforming.
fa ci fan nao zha f6 pd sa ru Ii sheng rén zhong zhong hé zé
Kook R - W M B ABE BN M MO
These afflictions are subject to all sorts of blame by the buddhas, bodhisattvas, and sages who
yi ming ci fan ndao yi wéi yuan jia hé yi gu néng duan zhong
o4 HHE DA B KD BB OB
grasp reality. They also call these afflictions enemies. Why is this? Because these afflictions are
sheng hui ming gén gu yi ming ci fan nao yi zhi wei zéi néng
A E om Ml % BHE W DLz B R GE
able to sever the root of the wisdom life of sentient beings. They also call these afflictions thieves.
jié¢ zhong shéng zhi shan fa gu yi ming ci fan nao yi wei pu hé
ok A& B O kWMo 4 BEJH M DA W
Because these afflictions are able to steal the virtuous Dharmas of sentient beings. They also
call these afflictions turbulent rivers because these afflictions are able to sweep sentient beings

néng piao zhong shéng ru yu shéng si da ku hai gu yi ming ci

B oEoOR A& AR A KA WK A I

into the Great Sea of Suffering of birth and death. They also call these afflictions shackles
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fan ndao yi weéi j1 sud6 néng xi zhong zhong yu shéng si yu bu

WM L% BB B W RO R R R A

because these afflictions can lock sentient beings in the prison of birth and death without any

N

néng dé chi gu suod yi lit dao gian lian  si shéng bu jué e ye
ﬁ% 1%&&°ﬁﬁﬂﬁiﬁ%i¥.'@é$%@ AU\%

way out. This is why the Six Realms continue, and the Four Forms of Existence do not end;

wu giong ku gud bu xi  dang zhi jie shi fan ndao guo huan shi
e 5 -w RAE-FH AELZHME B A -
unwholesome deeds are limitless, and the fruits of suffering do not cease. One should know
that these are all faults of afflictions.

gu jin ri  yun ci zéng shang shan xin qia ai chan hui
w45 H-E ¥ FE FLRE B W

Thus, today, we give rise to this virtuous mind of improvement and request empathy in
repenting and reforming.

zhong déng zi cong wu shi yi lai  zhi yd jin i huo zai rén tian
4A A .

£ F OH & MUK ETASH B AENK
Since beginningless time until today, we, the assembly, whether as human, celestial, or other

liu dao shou bao you ci xin shi chang huai ya huo fan man xiong

~ 3 3 Al ?f“ Pt \:L: v

NE % e A O W OB R-B W W
beings within the Six Realms, have filled our hearts and consciousnesses with ignorance and
disturbed and harmed all sentient beings in the Six Realms and Four Forms of Existence,

jin  huo yin san du gén zao yi qié zui huo yin san lou zao vyi

W= R E W W= E
whether committing all transgressions because of the Three Poisons, whether commlttlng all
transgressions because of the Three Outflows,

gie zui  huo yin san ki zao yi qie zui huo yuan san dao zao
[See ] > — R N [ > 5 —

I ok - B0 = 9% - & — W Ik B % = @l

whether committing all transgressions because of the Three Sufferings, whether committing all

transgressions because of the Three Delusions,
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yi gié zui huo tan san you zao yi qieé zui rud shi déng zui wu
— Y% 7 =F & —-WIFRER -ME F OE-MK

or whether committing all transgressions because of attachment towards the Three Realms,

liang wa bian nao luan yi gié liu dao si shéng jin ri can kui

=R 3 .3 /> J

B oK - Bl —WwANE M A& -4 H ik W

these transgressions are limitless and boundless. Today, we are remorseful and shameful as we

jie x1 chan hui

)

' & B I

repent and reform for all of these.

you fu zhong déng  zi cong wu shi yi lai  zhi ya jin i huo yin
e A SRR YN ~ /N v

X % %5 -8B # umUK-2TS5H R

Furthermore, since beginningless time until today, we, the assembly, disturbed and harmed all

sentient beings in the Six Realms, whether committing all transgressions because of the

si zhu zao yi qie zui  huo yin si lid zao yi qie zui  huo yin
2 o y & N [==e) S
o 4E - & — Ik B WM w - & — W3R B
Four [Attachments of] Consciousness, whether committing all transgressions because of the
si qu zao yi gie zui  huo yin si zhi zao yi gie zui huo yin
N 141] . N 345] >
u B & — 4] JF - B W E — WSk B
Four Flows, whether committing all transgressions because of the Four Graspings, whether
committing all transgressions because of the Four Attachments, whether committing all

si yuan zao yi qgié zui  huo yin si da zao yi qié zui huo yin
R ~ 0 > - [2us} A)
A% - & — Ik B WMWK & — B JE- sl K
transgressions because of the Four Conditions, whether committing all transgressions because
of attachment towards the Four Elements, whether committing all transgressions because of

si fu zao yi gie@ zui huo yin si tan zao yi qié zui  huo yin

b > 221 > N > [Z*e] >
g e & — 3. s W E - E — W3 KK
attachment towards the Four Bindings, whether committing all transgressions because of
attachment towards the Four Desires, or whether committing all transgressions because of the

si sheng zao yi gié zui ru shi déng zui wu liang wa bian  nao

m A el — IR F O oE B A

Four Forms of Existence, these transgressions are limitless and boundless. Today, we are
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luan liu dao yi gié zhong shéng jin ri can kui jié xi chan hui
LN E — W % A& - 4FHMWW-EX B -

remorseful and shameful as we repent and reform for all of these.

you fu zhong déng  zi cong wu shi yi lai  zhi ya jin ri huo yin
4 ZRA /> v
X B % F -H & MipUEKR-2T45H K
Furthermore, since beginningless time until today, we, the assembly, disturbed and harmed all
sentient beings in the Six Realms, whether committing all transgressions because of the

wl zhu zao yi qgie zui  huo yin wl gai zao yi qgie zui huo yin
HoAE - — W3R BN o eE — YR B

Five Stages [of Misconceptions], whether committing all transgressions because of the Five Coverings,

wl gian zao yi qie zui  huo yin wu jian zao yi gieé zui  huo yin
N rm > N o .
oo — W W AE R & — YR B
whether committing all transgressions because of the Five Forms of Stinginess, whether
committing all transgressions because of the Five Views, or whether committing all

wl xin  zao yi qié zui ra shi déng fan nao wu liang wu bian
ol ik — IR F oMK B KB

transgressions because of the Five Minds, these transgressions are limitless and boundless.

nao luan liu dao yi gie zhong shéng jin ri fa lu jié xi chan hui
% Bl N @8 — 8 % 4 -SHBEHZ-EXBRIHE-

Today, we confess as well as repent and reform for all of these.

you fu zhong déng  zi cong wua shi yi lai  zhi ya jin i huo yin
4 SRR £ v
XHE % % -H & BubK-2F45H- 80H
Furthermore, since beginningless time until today, we, the assembly, have disturbed and
harmed all sentient beings in the Six Realms, whether committing all transgressions because of

liu gén zao yi qie zui  huo yin liu shi zao yi gié zui huo yin
AN e E — IR BNk E — W IR B

the Six Emotions, whether committing all transgressions because of the Six Consciousnesses,
liu xiang zao yi qgie zui  huo yin liu shou zao yi qie zui huo
L. N [2e2] > _r. 3 D [2a s} ~
NOM o — 43k B N % - i — Y3k - o
whether committing all transgressions because of the Six Perceptions, whether committing all
transgressions because of the Six Sensations,
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yin liu xing zao yi qie zui huo yin liu ai zao yi qie zui huo

N DO - N N (2811 > L. g2 N . (222 >
WA A7 - & — W Ik 8 WX & & — W JE -
whether committing all transgressions because of the Six Volitions, whether committing all
transgressions because of the Six Passions,

yin liu yi zao yi qgié zui rd shi déng fan nao wu liang wua bian
N %% —WR -WRE F HE- -7 K5 -

or whether committing all transgressions because of the Six Doubts, these transgressions are

nao luan liu dao yi gié zhong shéng jin ri can kui fa Iu jieé xi
% BL N &8 — W ® 4 -4 H fiF BLEEED

limitless and boundless. Today, we are remorseful and shameful as we repent and reform

chan hui

A -

for all of these.

you fu zhong déng  zi cong wua shi yi lai  zhi yad jin i huo yin
V.S y,

X % F -H &8 MigbR-2T4H HK

Furthermore, since beginningless time until today, we, the assembly, disturbed and harmed all

sentient beings in the Six Realms, whether committing all transgressions because of the

gr lou zao yi qié zui  huo yin qi shi zao yi gie zui  huo yin

Lt & I KWLM &E—-WF- N

Seven Outflows, whether committing all transgressions because of the Seven Tendencies,

ba ddo zao yi qie zui huo yin ba gou zao yi qie zui  huo yin
N B e ik — g gk e BN Y e ik — 4] IR - Bl
whether committing all transgressions because of the Eight Delusions, whether committing all
transgressions because of the Eight Defilements,

ba ki zao yi gié zui rd shi déng fan nao wu liang wua bian
N¥ - — Y JR-m R S H M-8 FE K-
or whether committing all transgressions because of the Eight Sufferings, these transgressions
nao luan liu dao yi qgie zhong sheng jin ri fa lu jié xi chan hui
% BL N8 — W % A& - S HBEHK-BEXZ B G

are limitless and boundless. Today, we confess as well as repent and reform for all of these.

[e]
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you fu zhong déng  zi coéng WL'| shi yi lai zhi ya jin ri  huo yin
4 ARA s

1 @ % % * E 1 PARNY ﬁA U\ jé .:I: a: /\ EI B& Iﬂ

Furthermore, since beginningless time until today, we, the assembly, burn ablaze from day to

night and open the gates of outflow, whether committing all transgressions because of the

jil ndo zao yi gie zui huo yin jiu jié zao yi gie zui  huo yin
Ut - — W3R B R — IR K

Nine Difficulties, whether committing all transgressions because of the Nine Fetters, whether

jil yudn zao yi qié zui  huo yin shi fan nao zao yi qgié zui  huo
9 ~ mm A} > [2=n] A)
ootk - — Wk W H W - & — IR B
committing all transgressions because of the Nine Conditions, whether committing all
transgressions because of the Ten Afflictions, whether committing all transgressions because of

yin shi chan zao yi qie zui huo yin shi yi pian shi zao yi gie zui
N/ D [2ex} ) 4 N mm

WA+ ¥ - Wk Wt — R & — TR
the Ten Bonds, whether committing all transgressions because of the Eleven Biases, whether
huo yin shi er ru zao yi qié zui  huo yin shi liu zht jian zao vyi

A) —_— ‘\ ':E.:‘ A) ‘\
WA IR W N R
committing all transgressions because of the Twelve Contacts, whether committing all
transgressions because of the Sixteen Understandings and Views, whether committing all

gie zui  huo yin shi ba jie zao yi gie zui huo yin er shi wi wo
Wk W+ AR —-WIk- il W+ A K
transgressions because of the Eighteen Realms, whether committing all transgressions because
of the Twenty-Five Aspects of Self, whether committing all transgressions because of the

zao yi qie zui  huo yin liu shi ér jian zao yi qgie zui  huo yin jian
i - g BN R e R

Sixty-Two Views, or whether committing all transgressions because of thoughts after seeing the

di si weéi jit shi ba shi bai ba fan nao zhou ye chi rén kai zha
GG (- A AN R < IRVANRY (S S S A A /SO i

truth, the Ninety-Eight Afflictions, or the One Hundred and Elght Afflictions, these transgressions
Iou mén zao yi qgie zui nao luan xian sheng ji yi si shéng

oMok — IR O BL B OE RN OE

harm and disturb the worthy sages and the Four Forms of Existence, fill the Three Realms and
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pian man san jie mi gen liu dao wua chu ké bi jin ri zhi dao
4 N — = 3 N /N ) T
fe W = F - 5 X & - g -5 HH R -
extend throughout the Six Realms without any place to escape. Today, we sincerely pray to the

AY

xiang shi fang f6 zin fa  sheng zhong «can kui fa lu jie xi
o+ 5 s & B R - R EEER

Buddhas, honored Dharma, and sacred Sangha of the ten directions. We are remorseful and

chan hui
A T

shameful as we repent and reform for all of these.

yuan zhong déng chéng shi chan hui san du yi gie fan nao sud shéng

Box 5 R 2B B -=zz=—WHE- - &

Through the merits and virtues born from repenting and reforming for all of the afflictions of

gong dé shéng shéng shi shi san hui ming san da lang san ku

o A A& e = ZF B - = - =
the Three Poisons, may we in the assembly illuminate the Three Wisdoms, grasp the Three
Understandings, eradicate the Three Sufferings, and fulfill the Three Vows, birth after birth,

mié san yuan man
oo = W o

lifetime after lifetime.

yuan chéng shi chan hui  si shi déng yi gie fan nao suo shéng

B oK & B ot -k F o —WoE M. A&

Through the merits and virtues born from repenting and reforming for all of the afflictions of

gong dé shéng shéng shi shi guang si déng xin li si xin ye

Ve A _Xa —
oy e A A e B OSF L - AE E -
the Four Consciousnesses, may we in the assembly expand the Four Kinds of Mind, establish
the Four Faiths, eradicate the Four Lower Realms, and obtain the Four Kinds of Fearlessness,

mie si e qu dé si wu wei

W E e R

birth after birth, lifetime after lifetime.
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yuan chéng shi chan hui wu gai déng zha fan nao sud shéng gong
oK R B M- & F o HEN-I & W
Through the merits and virtues born from repenting and reforming for all of the afflictions of
dé du wi dao shu wl gén jing wu yan chéng wu fén

. hndE -8 B3 na - ® "y

the Five Coverings, may we in the assembly liberate the Five Realms, establish the Five
Faculties, purify the Five Eyes, and complete the Five Parts [of the Dhama Body].

yuan chéng shi chan hui liu shou déng zha fan nao sud shéng gong
E' J J 57, A ::: J)

oK B MmN F O EME- B D

Through the merits and virtues born from repenting and reforming for all of the afflictions of

dé shéng shéng shi shi ju za liu shén tong man zu liu du ye

e A A fe it - BN mh @ - uw N B

the Six Sensations, may we in the assembly obtain the Six Spiritual Powers, perfect actions of

bu wei liu chén huo chang xing liu miao heng

ANBNE R T AW 17

the Six Paramitas, not be misled by the Six Dusts, and always practice the Six Wondrous [Gates],

birth after birth, lifetime after lifetime.

you yuan chéng shi chan hui qgi lou ba gou jiu jié shi chan
X B AR 2 BBt Nt M
Through the merits and virtues born from repenting and reforming for all of the afflictions of
the Seven Outflows, Eight Defilements, Nine Fetters, and Ten Bonds, may we, the assembly, sit

déng yi gié zhd fan nao sud shéng gong dé shéng shéng shi shi

oo G) Gk MK - PP A 3 e B R

on the Lotus of Seven Purities, wash ourselves with the Water of Eight Liberations, accumulate

zuo qi jing hua xi ba jié shui ju jid duan zhi chéng shi di heng
A B o BN K - H L B B R i AT o
the Nine Severing Wisdoms, and complete the practices of the Ten Grounds, birth after birth,
lifetime after lifetime.

yuan yi chan hui shi yi pian shi ji shi er ru shi ba jie déng

oot — ekt At R SE
Through the merits and virtues born from repenting and reforming for all of the afflictions of
the Eleven Biases, Twelve Contacts, and Eighteen Realms,
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yi qgie zha fan nao sud shéng gong dé yuan shi y1 kong néng jié
— & MM - A& D e |+ — = Bk -
may we, the assembly, be able to understand the Eleven Kinds of Emptiness and always
chang yong qi xin zi zai néng zhuan shi ér hen fa lin ju za shi
woOM WO B A B W O 7 ke AR T
rest the mind in ease, be able to turn the Dharma Wheel of Twelve Aspects, obtain the Eighteen
ba bu gong zhi fa  wu liang gong dé vyi qié yuan man fa yuan
ANA I 2@ & O f.— 18 B w -3 M
Distinct Traits, and perfect all limitless merits and virtues. Having made vows, we return our
yi  gui ming i zha fé
B - ik av @ e o

lives in refuge and venerate the buddhas!

na mé pi la zhé na fo
F M MR R E B b

Homage to Vairocana Buddha

na mé bén shi shi jia méu ni fo
(G2 N 1 = N S TEA ¢

Homage to our teacher Sakyamuni Buddha

nda mé & mi tué fo
[E T

Homage to Amitabha Buddha

na mo mi le fo
(eI )

Homage to Maitreya Buddha
na moé long zhong shang zin wang fo

MO OBE M bk & 1

Homage to Nagagotrodarajfianaraja Buddha
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na moé long zi zai wang fé
rOME BE OB A L

Homage to Nagesvararaja Buddha

na mo bao sheng foé

R

Homage to Prabhataratna Buddha

na moé jué hua ding zi zai wang fo
oMY OE O HA LM

Homage to Buddhapundarikadhyanesvararaja Buddha
na moé jia sha chuang fo

rOME R F M P

Homage to Kasayadhvaja Buddha

na moé shi zi hou fo

Fe MR ML B

Homage to Simhanada Buddha

na mé weén sha shi li pu sa
Mo S Sk B A EBE

Homage to Mafjusri Bodhisattva

Homage to Samantabhadra Bodhisattva

na moé da shi zhi pu sa
oK R E R

Homage to Mahasthamaprapta Bodhisattva

na mo di zang pu sa

Homage to Ksitigarbha Bodhisattva
na mo da zhuang yan pu sa

rOME K R Bk OE o

Homage to Mahavyuha Bodhisattva

36

G



k1 | FGS % + | SCROLL ONE

na mé guan zi zai pu sa
Mo OB OB A

Homage to Avalokitesvara Bodhisattva

@ |Ii zha fé6 yi ci fu chan hui fa lun chan hui zhé bén shi gai
e E e XBE BB RKW BEE A RE
Having prostrated to the buddhas, again, repent and reform. In explaining repentance and
wang xid lai  mié e xing shan rén zhi ji shi shui néng wu guo
Bk e BB % - N e ke G B & o
reformation, fundamentally, it is rectlfylng the past and cultivating for the future; eradicating
evils and giving rise to virtues. Of the humans in this world, who has not made any mistakes?

Xxué rén shi nién shang qgi fan nao lud han jié xi  dong shén kou
BANEXZ- W EHE - EFE B H D
Because those who are learning lose their mindfulness, afflictions arise. Even an arhat forms
habits and creates [karma] through their body, speech, and mind.

ye gi kuang fan fG  ér dang wa guo dan zhi zhé xian jué bian
LI A

-5 W Nk WoOoMeoaw oo HOF K b B i
How much more so for unawakened beings who believe they are faultless? However, the wise
néng gai hui  ya zhé fu cang sui shi zi man sud yi chang ye ji
A ) ‘\ “.ll‘ =~ N —L

e et - @B F B B - BMHEE Z - K KM
realize this quickly and are able to change, whereas the ignorant conceal [their mistakes] and
cause them to grow. Thus, one accumulates habits in the eternal night without any expectation

Xxi ~ xiao wu wu g1 ruo néng can kui fa lu chan hui zhe qT wei
B BN A WE MW OPE B OB OB G

of dawn or awakening. If one is able to confess as well as repent and reform with remorse and

zhi shi mie zui yi fu zéng zhang wu liang gong dé shu li ra lai

|=} 9 [2e2} 4 =N .
2w IR K KR T e B K
shame, then how could one merely eradicate offenses? One would also gain limitless merits
and virtues as well as establish the wondrous result of the Tathagata's nirvana.
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nié pan miao gud ruo yu xing ci fa zhé xian dang wai su xing vyi

S TN 4 N A, 4, £

o R BHRAT MBEA K B MNP &

If one wishes to practice this method, then externally, one should first tidy one’s appearance, be
zhan feng zln xiang nei qgi jing yi  yuan yu xiang fa kén qié zhi
g £ #5 B -AE P E & KB B R
solemn in behavior, and venerate an honored image; internally, one should give rise to
reverence, be immersed in the method of visualization, and sincerely give rise to the

ddao shéng eér zhong xin hé déng wéi er yi zhé zi nién wo
e oo A M b OB - FH & K,
Two Kinds of Mind. What are these two? First, thlnk to oneself, my life and body is impossible

ci xing ming nan ké chang bao yi zhao san huai bu zhi ci shén
wo® wo- o W ko — 8 oW B oAl B o
to preserve forever. One morning, it will decay and disperse without knowing when this body

hé shi ké fu ruo fu bu zhi zha f6 xian sheng ha féng e you

fif Wy ol B 5 BHAME o B H O -2 & K

will return. If | continue to not value the buddhas and worthy sages, then | will surely meet evil

?‘“

zao zhong zui yé  fu ying duo luo shén kéng xian qu  er zhé zi
ok JRE M K O O O OB EH
friends and create plenty of unwholesome karma. Then, | will fall into the abyss of the

nién wo ci shéng zhong sui dé zhi ya ra lai zheng fa  bu wei
= oM A& b MR EB-WmEK E E-A L

dangerous realms. Second, think to oneself, although | have been able to encounter the
Tathagata's proper Dharma in this life, | do not work to propagate

fo fa shao ji sheng zhdong jing shén kéu yi  shan fa zi ju

o Mo 2 ﬁ-@%lﬂ%ﬁ-n{z‘iﬁ%‘ﬁﬁ
the sacred seeds of the Buddhadharma; purify my body, speech, and mind; and abide in virtuous
jin wo déng s zi zuo e ér fu fu cang vyan ta bu zhi wei
G, F -MHEHMEE-MEHE K -5 A - 8
Dharmas. Up until now, we behaved unwholesomely in private and concealed these actions,
saying that others will not know and that nobody saw it.
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bi bu jian yin té zai Xin ao rén Wlfl kui  ci shi tian xia yL'J huo
1& Z_‘ E b\ PIASY T‘j: JL\ ¢ ﬁ AR nn l‘% ‘u:l: E 35 _F 4U\ %

We hid these in our minds and were arrogant and shameless. This is a truly ignorant mistake indeed.

zht shen ji jin xian you shi fang zha f6 zhG da pd sa zhid tian
Z W B S oA+ 7 Wk th - R OKE R K

Now, the buddhas of the ten directions, great bodhisattvas, celestial beings,

shén xian hé céng bu yi qing jing tian yan jian ya wo déng suo
I 1| I 1 - 7 A U/ T R € L N - S T S}
deities, and sages have manifested. When have they not used their pure celestial eyes to see

zuo zui € you fu you xian ling qi zhu ji zui fu xian hao wu

B J9F & X B OB & ok - vk G2 ORI - R 2 MK

the evil transgressions that we committed? Furthermore, there are visible and invisible spirits
that record offenses and merits without a hair of error.

cha fa lun zuo zui zhi rén  ming zhong zhi hou nid téu yu zu
Ao K fEIFRZ AN @ ® & - HBRE-
Regarding a person who has committed transgressions, at the end of their life, the Ox-Headed
lu gi jing shén zai yan lué wang sud bian hé shi féi dang ér zhi
O ORF omh - AE B OB L Opr - R R RIE B WL

Warden of Hell records their essence and spirit, debating and investigating their rights and
shi yi gie yuan dui jié lai zheng ju ge yan ru xian tu lu wo
g« — 4 & ¥ -F K &F B 5 kL B K
wrongs before King Yama. At this time, all of their enemies come to testify, each saying, "You
shén pao zhu zhéng zhi huo xian bo dud yu wo vyi qgié cai bao
oM A K KR KRN EREK-— UM HE
mutilated my body, then fried, boiled, steamed, and roasted it,” or, “You first robbed me of all of
li wo juan shu woO ya jin ri  shi dé ru bian yu shi xian gian

~, ~ == ~, /\ 4 S = oY L VI
MR R B XN ESH-WBS % R B R
my wealth and possessions, then separated me from my family. Today, | finally get to take
advantage of you.” When they appear and testify,
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zheng ju hé dé gan hui wéi ying gan xin fén shou su yang ru
po PR oA fR MG ORE - fE OB OH O % ot B -

how could anybody dare deny [their testimonies]? One can only accept the retribution of past

jing sudo ming di yu zht zhong bu wang zhi rén ruo qi ping su

TR I N = s LY A SO < IV NRCI S - A 3

calamities willingly. As the satras explain, the hells do not punish people unjustly. If someone

sud zuo zhong zui xin zi wang shi zhé lin ming zhong shi zao e

i e % JR-LO0H B KHF B ow B OK-EE

forgets the many transgressions they habitually committed, then at the end of their life, then

zht chu yi qié zha xiang jié xian zai qian gé yan ru x1  zai yu
= s = o

Z g e— W M -8 B E N -%FE RE AR

the locations where they committed the offense and all of the forms appear before them. Each

woO bian zuo ru shi zui  jin hé dé hui shi shi zuo zui zhi rén  wu

& - FMEIE-FTMEraE-2HMERZ AN K

of them say, “In the past, you did such and such a deed to me. How could you deny this now?"
cang yin chu yu shi yan lué wang qie chi he zé jiang fu di yu
. (AT =] A = == =

- AN N T S GO < B < = G & S O N
At this time, the transgressor has nowhere to conceal [the offenses]. Thus, King Yama clenches
li wua liang jié qgit chit mo you «c¢i shi bu yuan bu guan ta rén
EM B OE-RK M RE B -RFR E A B OMA -
his teeth, sentencing them to hell. Even after limitless kalpas, they are unable to seek an escape.
This matter is not distant, nor does it concern others.

zheng shi wo shén zi zuo zi shou sut fu zi zhi qin yi dan dui
=] > %2, LD = oA . MIZ

E RE 5 -HBMEH % - HXFEHR-— HH
It is on our bodies—we committed the deeds ourselves and we will undergo the retribution

ourselves. Although the closest relationship is between father and son, once we face the end,

zhi  wu dai shou zhé woO déng xiang yu dé ci rén shen ti wd

oA 2 H-F F MBS AN F -8 E

there is nobody who can undergo the retribution on another’s behalf. We have all obtained this
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zhong ji gé zi nu i yu xing ming jing da bu zhi shi hui wu

® KK HE DB Y o B KM ER-E K
human body, which is not infected with various illnesses. We should each be diligent and work
urgently, greatly fearing that when the end arrives, it will be too late to reform. Because of this,

sud ji  shi gu zhi xin qit ai chan hui

Bt ke &2 b R B o

we sincerely request compassion through repenting and reforming.

zhong déng zi c¢ong wu shi yi lai  zhi yd jin ri jT ju wid ming
y F OH M EHUEK-FETSH-EHEE W

From beginningless time until today, we have accumulated ignorance which obstructs our

zhang bi xin mu  sui fan nao xing zao san shi shi  huo dan ran
Ry v, N i3 >
bE fix 0 H - BE O M - & = IR - B0 Bb Z¢
mind's eye, went along with the nature of afflictions and committed transgressions in the Three
Periods. Today, we sincerely repent and reform for all afflictions, up to and including the Four

ai zhu6 qi tan yu fan nao  huo chén hui fen nu  huai hai fan nao
4:?’ L~ > J J Y B2 i) ) J

¥ & R A MHE Mo B\ &R HFHE-
Attachments and other conditioned afflictions, whether they be from indulging in passion and
attachments, giving rise the afflictions of desire; or harboring the afflictions of violence through

huo xin kui hiin méng bu liao fan nao  huo wé man zi gao (qing

v A =22 i 8 v = =X e
L' N 1= S N - S A (W 1 TR A5 A L I & I =/
aversion and anger; or being unable to end our afflictions due to mental delusions; or
underestimating afflictions due to arrogance;

ao fan nao yi huo zheng dao you yu fan ndo bang wu yin gud
B A - RE R IR & - Jm B S - BF MO
or the afflictions of hesitation due to doubts regarding the Noble Path; or the afflictions of

xié jian fan nao bu shi yuan jia zhuoé wo fan ndo mi yu san shi
w O OH N AR % B F OROHE N kR =
wrong view due to falsely claiming that there is no cause and effect; or the afflictions of
attachment to self due to not understanding conditioned existence; or clinging to the
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zhi duan chang fan nao péng xia e fa gi jian qu fan nao pi
OB % E N o W M E R R I - R
afflictions of eternalism and nihilism due to not understanding the Three Periods; or giving rise
to the afflictions of attachment to views due to becoming familiar with evil teachings;

bing xié shi zao jié qu fan nao nai zhi yi qgie si zhi héng ji fan
O Rl e & R HCE A - Ty B — ) oo BE RN HE
or creating the afflictions of attachment to precepts (rites and rituals)

nao jin ri zhi chéng xi jié chan hui
-4 H2E W -ZE R BE-

due to apprenticing under deviant teachers.
y6u fu wa shi yi lai zhi yd jin i shou xi jian zhué qi qgian lin
/N ~p H: J
X BEEIBEBLR - 2T HH. 5FHERE FH -ERBRK
Furthermore, since beginningless time until today, we disturbed and harmed all worthy sages
and sentient beings in the Six Realms and Four Forms of Existence through giving rise to

fan nao bu she liu qing shé dan fan ndo xin xing bi € bu rén
= = >

MO o A N W - F OO ON D T REA R

limitless and boundless afflictions such as the afflictions of stinginess due to attachments to

protecting and cherishing our property; the afflictions of creation due to not restraining the Six

fan ndo  dai dud huan zong bu qin fan ndo yi I zao dong jué
J =) I ) J o

MO - B OE ok M - A B N - R B B - R

Emotions; the afflictions of intolerance due to harmful thoughts; the afflictions of laxity due to

being lazy and indulgent; the afflictions of gross and nuanced discrimination

guan fan nao chu jing mi huo wu zhi jié fan ndao sui shi ba féeng
U N A S R 1 R T | AN

due to doubts and restlessness; the afflictions of not knowing and not understanding due to

delusional interaction with one’s environment; giving rise to the afflictions of self and other due

shéng bi wo fan nao chan qi mian yu bu zhi xin fan nao qiang

AR - W T~ TR S A= AT N (S O - R

to according with the Eight Worldly Winds; the afflictions of insincerity due to cajolery and
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guang nan chu bu tido hé fan nao yi fen nan yue dud han hen

e M M- A G OME M - & B R Z2 T R
flattery; the afflictions of discord due to being fiercely violent and unapproachable; the
afflictions of harboring resentment due to irritability and fussiness;

fan nao ji du j1 c  hén |i fan nao xiong xian bao hai can
POAS o R gh R - R R H M - X B o KB
the afflictions of ruthlessness due to piercing envy; the afflictions of maliciousness due to being
dud fan ndo guai béi sheng di  zhi xiang fan nao ya ku ji mie
o H M-’ T OB OE-B M OEH O R R
vicious and violent; the afflictions of attaching to forms due to denying the Noble Truths; gave
rise the afflictions of delusion through [misunderstanding] suffering, its origin, its cessation,

dao shéng dian dao fan nao sui cong shéng si  shi éer yin yuan

o A m B OJE M -k R A& e+ KW OB
and the path to its cessation; the afflictions of cyclic existence due to following birth and death
as well as the Twelve Links of Dependent Origination;

lan zhuan fan nao nai zhi wa shi wi ming zhu di  héng sha fan nao
L S L B O G I C O L I R (B 1
up to and including as many afflictions as the grains of sand in the Ganges River due to
ignorance and the Foundations [of Afflictions] since beginningless time;

gi si zhu di gou yu san jie ku gud fan nao wu liang wua bian
o AE e AR = R ew R OH MR oR K OE
and giving rise to the afflictions of the suffering of the Three Realms through establishing the
nao luan xian sheng lit dao si shéng jin ri fa Iu xiang shi fang
f% Bl B 2 N E W A S HBEH- W K
Four Foundations [of Afflictions]. Today, we confess these to the Buddhas, honored Dharma,
fo zan fa  sheng zhong jié xi chan hui

RN J
'\ ks 2O B B R

and sacred Sangha of the ten directions to repent and reform for them all.

yuan zhong déng chéng shi chan hui yi ye sud qi tan chén chi déng

) =7 L

o F K 2 B OMWB-BXRPOE-F K OB SO
Through the merits and virtues born from repenting and reforming all afflictions born of

mental karma such as desire, aversion, and ignorance,
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yi gié fan ndo sud shéng gong dé shéng shéng shi shi zhé jiao
o - T S SO B - S S O O || Gl 1| SR /T 1

we vow that for birth after birth, lifetime after lifetime, we will remove the banner of arrogance;

man chuang jié ai yu shui mieé chén hui hud6 po yu chi an ba
B W -\ EROK W OBE E KB R BB K
dry the river of passion and desires; extinguish the flames of aversion and anger; dispel the
darkness of ignorance and delusion;

duan yi gén lie zhd jian wang shén shi san jie yéu ra lao yu

3 X, = D > = — 8 D

B B B - H" W K OW o RO =AW g R
remove the roots of doubt; cut through the net of wrong views; truly understand the Three
si da da shé wu yin yuan zéi liu ru kong ju ai zha qin shan

= &N 72 o Sk @

oK s - k& RN A ® R-FEBR E
Realms as a prison, the Four Elements as venomous snakes, the Five Aggregates as bandits, the
Six Senses as a formation of emptiness, and passion as an imposter trying to seem friendly and

xil ba sheng dao duan wd ming yuan zhéng xiang nié pan bu xia
i o8 B dE - B M oW 9 - Ik o OB R

virtuous; practice the Noble Eightfold Path and sever the source of ignorance; progress towards
bu x1i  san shi qi pin xin xin xiang xu  shi bé lué mi chang dé

e m] AR ] 3 22 A% Z4H
ARBR-Z 1+ tm--L0 M B-THFER- W
nirvana without resting or ceasing; maintain the Thirty-Seven Factors of Awakening in every
thought; and always be able to manifest the Ten Paramitas.

xian gian chan hui fa yuan yi  zhi xin xin i chang zhu san bao
Bow - B MWEE BHEHCE-ELoER ¥ O = % -

Having repented and reformed, sincerely and faithfully venerate the eternally abiding Triple Gem!

@ ci béi shui chan fa juan shang

BA K BB E L

Water Repentance of Kindness and Compassion — Scroll One (end)
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gi  f& mie zui zhén yan

[ Seven Buddhas Offense-Extinguishing Mantra = # &% 3% E % ]

@Il poli podi qiuhe giu he di tuo luo ni di ni he luo di
Al 22 B %2 w - ORK B oK B A - BE RE JE - e AT B

ripa ripate kuha kuhate tranite nigalate

pi li ni di mo he gie di zhen ling gian di  sa po he (3X)

Me %o pR o - ME AT MW - B BE B A e b AT

vimarite mahagate jamlamcamte svaha!

@ chuang rd rén mian su han hé duo
/- || I NS TR = 1 2 (1

How many past transgressions were there for the ulcer to resemble a human face?
ging quan yi ja ji xiao mé min ji fu lian tud
> . NI N B L
moow —WE W OB 2B
With one handful of [water from] the pure spring, it disappeared entirely.
Giving rise to empathy for himself and then for others,

shu wei chan mé6 wan gu mu én bo

o % W 3 3

& B - B R Rk
[Master Wuda] expounded on this as a method of repentance;
its waves of benevolence cleanse perpetually!

A nd mé6 déng jué di pa sa moé he sa (3X)
Mo SF O M P pE JEE B R

Homage to the Equal Awakening Stage Bodhisattva-Mahasattvas!

@ chi chan weén
B
Prayer of Exiting Repentance, Scroll One
gong wén  zi jin miao xiang sui yuan fu gan yud hua yu céng zhong
A B -Fxe& W M - o OB RRIER & oo
Respectfully listen! [The Buddha's] wondrous, purple-gold appearance accords with conditions
to descend amidst a shower of blossoms in the forest.
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man yue ci rong min wu chui guang yu xiang yan yun i zuo shi
N s A ==

wm H B A W E B B FHF MW E MR
Your kind countenance, which resembles the full moon, empathizes with beings and shines
radiantly from within the clouds of incense smoke.

zi zu0 yan wéi miao yin yuan shi gian ri zhi guang ming jian
Y K - M W F- M & T HZ Ot Wo- &
Seated upon the lion throne, you expound with a subtle and wondrous voice. May you radiate
with the brilliance of a thousand suns

wo yi1 shi zht hui xiang shang lai feng wei git chan méu déng pu
T —0zm |- B R R B K B x F -5

and witness us in our momentary dedication of merits. On behalf of this assembly of your

ji xian xian ging zhong xdn xiG san mei ling wén jin dang di yi
W N oW R - BB = w L5 H R

disciples, we have gathered the present pure assembly to practice the efficacious text of samadhi.

juan gong guod ke xié woO zha xing rén yu qi tan nei shao xiang
4 = ~ 2 4 I8

e Ruw@E-XKadH T AN-RHER B &
We have now completed the merits and fruitions of the first scroll. Within the sanctuary, we
and our fellow practitioners have burned incense,

san hua hu gui hé zhang yi wén chan guo xing dao rao xuan

) 3 4= 3 3

moAiE - as % KL OB o@ AT E E -
scattered flowers, kneeled, and joined our palms to repent for past transgressions through
relying on the text, walked and circumambulated,

chéng chang héng ming sud ji gong dé xian shén hui xiang chang

oW ¥t % - Pr & Ty .S fpomom F
as well as invoked and sung the [Buddha's] profound names. May all of the merits and virtues
accumulated [through these practices] be first extended in dedication to the eternally abiding

zhu zhén ci  san bao hui xia hu fa zha tian shang zhong xia jie
t HE - =% g F -#FEH KXK- L B TH
Triple Gem of True Compassion; to the Dharma protectors and various devas beneath the
assembly; to the spirits of the higher, middle, and lower realms;
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zht shén qi yuén jin wu bian zhi ling kuang fa yuan rd zi gong

Z ook e o Sk M & o ® O oKk M-k B

as well as to the limitless spirits both near and far. We also humbly vow that through these

dé xian shéng huan xT zhi xin lid fa zé yd rén jian tian shang
e A& K EzLommENANBE K OB

merits and virtues, all will glve rise to a mind of joy, blessings will flow and irrigate the human

xuan hua ri ya ci jie ta fang yuan man dao chang chi shéng shan

H Lt H R RM B - B W o@E W oM A E
realm and the heavens above, transform those in this and other realms. The virtuous results
from perfecting the Sanctuary of Awakening

gud zhuan wei qiu chan méu déng mie zui shi gian ying xiang ji
Ko B OB R B ox Fo-WAERE - G &
are dedicated on behalf of this assembly, your disciples who are seeking repentance, may all

transgressions be absolved and all offenses be resolved, may auspiciousness arrive and

fa  qia shéng jing tu  fa ji yi shéng zui ye bing xiao yi qgie
e R A o ko fRE . — A& JRE K| - — U
blessings accumulate, and may all seek rebirth in the Pure Land. Furthermore, we humbly wish
that all karmic transgressions in this life melt like ice,

yé yuan qing jing yi Xin jié¢ wu xiang y1 |i zhi zhén rd yi nian
X M W Feo—LME- W —HHZ E W-— Z

that all karmic conditions be purified, that we all are single-mindedly awakened and turn

hui guang zao yi cheng zhi miao dao zhuan ki yuan ér chéng le

m e - — R’ OZ W oE - W Ow B om R
towards the truth of One Reality, that we all have a single thought of returning to the light and
create the wondrous path of the One Vehicle. May all conditions of suffering become

ju sa ye nao ér dé qing liang zu mi xian wang jué ding wang

H-BEME mHe & -l 6 C -k & 1E

instruments of bliss, and may karmic afflictions be showered upon so that all obtain refreshing

coolness. May our ancestors and those who have passed away affirm their rebirth

shéng yu jing jie hé mén rén juan fang dang yong xiang yu xia ling
AR R M ANE - OEH K OFE ORE W

in the Pure Land; may our surviving relatives continually enjoy the extents of their natural lifespan.
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déng yuan gin ér gong shé én bo yu fan sheng ér qi déng bao di

O OBRm X W R k-E L OB OmE B W M-
May both our friends and foes bathe in the waves of benevolence together; and may both
ordinary and sacred beings ascend to the jeweled ground in unison.

jin zé yi wén chan hui you kdong wéi xi nan chd zai lao zin zhong
SRR ¢ B ot 0B oA B R -BSHE R -
Now, we have relied upon the text in repentance and reform. Still fearing that the finer
[transgressions] are difficult to eradicate, we again implore the honored assembly
tong qia chan hui
I N (5
to seek repentance and reform together!

A nd mo pu xian wang pu sa mé hé sa (3X)
oM Bt £ OE pE B G

Homage to Samantabhadra Bodhisattva-Mahasattva!
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fé6  gian shang gong
Ve 2 70
[+ i)
NOON OFFERING BEFORE THE BUDDHAS
san chéng
[ Triple Invocation = ﬁ-]

nd moé ling shan hui shang f6 pu sa- (3x)

rOfE s o ow bk b E BE

Homage to the Vulture Peak Assembly of Buddhas and Bodhisattvas!

[Repeat the following section three times.]

shang gong wén

[ Offering Text + #-2 |

na mo chang zhu shi fang fo

[E2 R & Sy S

Homage to the eternally abiding Buddhas of the Ten Directions.

na mé chang zhu shi fang fa

Mo W O &

Homage to the eternally abiding Dharma of the Ten Directions.

na mé chang zhu shi fang séng

Mo oW Oy @

Homage to the eternally abiding Sangha of the Ten Directions.

na moé bén shi shi jia mou ni fo
[ NI T - N S IEA

Homage to Our Teacher, Sakyamuni Buddha.

na moé xiao zai yan shou yao shi fo

[EERE A S TS I I

Homage to disaster-eradicating and longevity-extending Medicine Master Buddha.
na mé ji le shi jie 6 mi tud fo

[l T I T

Homage to Western Pure Land, Amitabha Buddha.
na moé dang lai xia shéng mi le zan fo

G S A SO 7/

Homage to future descending-birth, honored Maitreya Buddha.
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na mo shi fang san shi yi gie zha fo6

oMt =t — 4

Homage to all buddhas in the ten directions and three periods of time.

na mo da zhi wén shia shi |i pu sa
[EE I N A A S T | = =
Homage to Great Wisdom, Mafjusri Bodhisattva.
na mo da hen pu xian pu sa
MoK AT B B OE b

Homage to Great Practice, Samantabhadra Bodhisattva.
na mo da béi guan shi yin pu sa

rOfE K AR OB oE R

Homage to Great Compassion, Avalokitesvara Bodhisattva.

na moé da shi zhi pu sa
oK R E R

Homage to Mahasthamaprapta Bodhisattva.

na moé qing jing da hai zhong pu sa
rOME WO Kl O E
Homage to the Great Oceanic Assembly of Pure Bodhisattvas.
na mo da yuan di zang wang pu sa
(2l N R S S

Homage to Great Vows, Ksitigarbha Bodhisattva.
na mo hu fa zha tian pu sa
3 N = Ea
oM RE Bk B K OB B
Homage to the myriad Dharma-Protecting Celestial Bodhisattvas.
na mo qié lan shéng zhong pu sa
FOME fm owE B KK B

Homage to the sacred assembly of Sangharama Bodhisattvas.

na mé li dai zu shi pu sa

rOfE R OAC L BB E

Homage to the successive generations of Ancestral Master Bodhisattvas.
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bian shi zhén yan
-

[Transformation of Food Dharan % & E %

A na mo sa wa da ta ye duo- wa lu zhi di-

B opE WM b ER 2 - BEooE A W

Namah sarva-tathagatavalokite

om- san- bo la- san- bo la- hong- (3X)
l]% * E: E})i uﬁ?ﬁ ° 5 E}i I]%E . I]q: o
om sambhara sambhara htm!

gan lu shui zhén yan

[ Sweet Dew Dharani 4 &k £ 3 |

A na mo su lu po ye- da ta ye duo ye- da zhi ta-

B g Mg %S - AL ER 2 OE - MH M -

Namah surGpaya tathagataya tadyatha

om- sulu- sulu- bola su lu bo la su lu suo po he- (3x)

W RO - BE M - Bk B BE UG - Sk W B - 2 O T

OM suru suru pra suru pra suru svaha!

@® ci shi se xiang wei shang gong shi fang fo

et & ke bBOft A+ 5 -

This food's form, fragrance, and flavor are offered above to the Buddhas of the ten directions,
zhong féng zha sheng xian xia ji liu dao pin
B A& G B OB - T RN E oo
In the middle to all the sacred and virtuous ones, and below to the beings of the six realms.
déng shi wu cha bié sui yuan jié bao man
A v
oMM A B - BE OB OE # dm -

It is given without difference nor discrimination, fulfilling in accord to one's wishes;
ling jin shi zhé dé wu liang bo lué mi

AN D 4 N= NN SBR

T oA OB W EE

Causing all those who have contributed today to attain immeasurable perfections.

@ san deé liu wei gong fo ji seng fa jie you ging pu téong gong yang
=N . it Ph R M - A A W% RO ® o
The three virtues and six flavors are offered to the Buddha and Sangha.

Sentient beings of the Dharma realm are universally and equally proffered this offering.
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pl gong yang zhén yan

[ Universal Offering Dharani ¥ # % £ 3 |

Aom- ye ye nang- san po wa- fa ri la- hu- (3X)

Mg oo KR OB = B W - R H K- Mo

Om gagana sambhava vajra hoh!

A nd mé da chéng chang zhu san bao (3x)

OfE R ROW OE = H

Homage to the Eternally Abiding Triple Gem of the Mahayana!

xuan du wén sha

[ Declaration of Dedicative Report % 3 2 &t |

A nd mé zhuang yan wua shang f6 pa ti (3X)

G2 S/ R v 5

Homage to the Noble Adornment of the Buddha's Unsurpassed Bodhi!

tian chd miao gong zan

[ Celestial Kitchen Praise % % F"—?ﬂ’]
' Ol © [l O [TOlIlTOIIOI1TOIII]l O]

@ tian chu miao gong chan yue su tuo hu an su lu

R B % i [ A LT L B #k g

This wondrous offering of the celestial kitchen is the butter of dhyana-bliss. Om suru-

Ol Ol elololol o O Il O [T Ol Ol @010l

sa i wa da ta o ye duo

[z Hof B Rk %

sarva tathagata

OOl Ol 1TOI1TOITO 'l O Ol ©0l

da ni ye ta su lu suo wa he

Mgk W o = W B

tadyatha suru svahal!

I © | | OIllOoOol Ol oIl Ol e Ol ©
A na mé cbén yué zang pu sa moé t\é sa mo [\é bo rui bo [ué mi

P OME W PE R OBE BE BT OBE OE AR A W OB OE

Homage to Dhyana Bliss Treasury Bodhisattva-Mahasattva! Mahaprajiaparamita!
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ANnAa mdé 0 mi tud o

GRS A

Homage to Amitabha Buddha.

wang shéng tan  hui xiang
LEiAT ]
[ Az v oe

MEMORIAL ALTAR DEDICATION

san chéng san bai

[ Triple Invocation and Prostration = = E:l

A na mé ging liang di pu sa mé hé sa (3x)

FOME O w0 b E e EE G pE

Homage to the Pure, Cool Ground Bodhisattva-Mahasattvas!

san chéng

[ Triple Invocation = ﬁ-]

A nd mé xi fang jié yin 6 mi tué fé6 (3X)

rOME VY 5 & 5l BT FE b

Homage to Guide and Receiver of the West, Amitabha Buddha!

bo rui xin jing

[Heart Shtra 4k & & 34—_]

@ bo rui bo lué mi dud xin jing

e A W R 2 L K

Prajnaparamita Heart Satra

guan zi zai pu sa  xing shén bo rui bo lué mi dudo shi zhao jian wu
Bl HAEEE - 17T R ERAERERZ K- B B A
While practicing the profound prajidparamita, Avalokitesvara Bodhisattva clearly looked into the
yun jié kong du yi qgié ki € shée li zi sé bd yi kong kong
WA 2 E-UwEewmHMNFoL R .

five aggregates, and overcame all ills and dissatisfaction by seeing them as all empty. Sariputra!
Form is no different from emptiness,

ba yi se se ji shi kong kong ji shi se shou xiang xing shi vyi

=} S > =] <~ 4= 3
ARG E B - WEMA. 2 BT R
emptiness is no different from form; form is just emptiness, emptiness is just form; so too are
sensation, perception, volition, and consciousness.

53



= Bk | SAMADHI WATER REPENTANCE &b

fu rd shi she li zi shi zha fa kong xiang bu shéng bu mie bu
HwmE-HF M- RFEEZE MH - A E S WD

Sariputra! This is the characteristic emptiness of all dharmas: they neither arise nor cease,

gou bu jing bu zéng bu jian shi gu kéng zhong wua se WL'I shou

Ui AN i - T@T{?ﬁiomﬁf{?ﬁ SRR S

are neither impure nor pure, neither increase nor decrease. Therefore, in emptiness, there is no
form, no sensation,

xiang xing shi  wu yan ér bi shé shén yi wl sé shéng xiang wei
4 2 = 7

B v &-ERAEE & B B F K

perception, volition nor consciousness; no eyes, ears, nose, tongue, body nor mind; no form,

sound, scent, taste,

chu fa  wu yan jie nai zhi wa yi shi jie Wl] wu ming yi wu wu

filg ok - MEONR R -y B OME R AR R - MM W - R MM

touchable object nor mental formation; no realm of sight, up to no realm of mind; no ignorance

ming jin  nai zhi wu lao si yi wa lao si jin wu ku ji mie dao
Ui SN B U T AN N A T S S A ]

and no end of ignorance, up to no aging and death and no end of aging and death; no

dissatisfaction, origination, cessation or path;

Wl] zhi yi wa dé yi wu su6 dé gu pu ti sa dudo yi bo rui bo luo
A 4 Y

*”BT,.“ o DL OPT R - BB o HE - K Mo R

no wisdom and also no attainment. By the absence of attainment, bodhisattvas, having relied

mi dué gu xin wua gua ai w(J gua ai gu WL'I you kong bu  yuan
L b M O o E - A B W o

on prajfiaparamita, have no mental hindrances; because there are no hindrances, they have no fear

li dian dao meng xiang jiu jing nié pan san shi zha f6 y1 bo rui bo lué
i 1T < S G Tl WL . S | R 3 2
and leave inverted dream-like delusions far behind, ultimately reaching nirvana. All buddhas of
mi dué gu dé o6 niu dud lué san miao san pu ti  gu zhi bo rui bo
L WM B R 2 S 2 OB R B E W

all times, having relied on prajfiaparamita, thus attain anuttarasamyaksambodhi. Therefore, know
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lub mi dudo shi da shén zhou shi da ming zhou shi wi shang zhou
RA Lo RA M W -RA W W R O

that prajiaparamita is the great spiritual mantra, the great illuminating mantra, the unexcelled

shi wa déng déng zhou néng chi yi gie ki  zhén shi bu xi  gu shuo bo
A, A, P, N

o fE % G0 - BB R —WE - H HAE - B MK

mantra, the unequaled mantra; able to dispel all dissatisfaction, it is true, not deceptive. Thus

rui bé lué mi dudo zhou  ji shudo zhou yué jie di jie di

K 22 2]s] % no 3 3

ik BEE L O R W O OH -G

the prajiaparamita mantra is proclaimed. Recite it this way: gate gate

bo luo jie di bo luo seng jie di pu ti sa he

po
S ET T R ET TR

paragate parasamgate bodhi svaha!

wang shéng zhou

[Rebirth in the Pure Land Dharant A 2 "r’é}

A na mo o mi duo po ye duo ta gie duo ye duo di ye ta

FOME BT % R M 2 K% Mo

Namo’mitabhaya tathagataya tadyatha

o mi li doupo pi o mi |li duo xi dan po pi

ST R I - A T RS /- i

[om] amrtod bhave amrta-siddham bhave

o mi li duo pijialan di o mi li duo pi jia lan duo

Bf 54 ORI VS o WS B oA - B BB OWR W - MW B £ -

amrta-vikrante amrta-vikranta

gie mi ni gie gie na zhi duo jia li suo po he (3x)

EI R EEE ER TR

gamini gagana kirta kare svaha!

bian shi zhén yan
-

[Transformation of Food Dharan % 8§ E X

A na mo sa wa da ta ye duo- wa lu zhi di-
==K

o obE WH LR 2 - g A A

Namah sarva-tathagatavalokite
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om- san- bo la- san- bo la-= hong- (3X)

- = BUKE - = BCKE- Moo

om sambhara sambhara htm!
gan lu shui zhén yan
— _ , =
[ Sweet Dew Dharani H &K % 7 |

A na mo su lu poye- da ta ye duo ye- da zhi ta-

B g Mg S - b ER 2 O - H M -

Namah surGpaya tathagataya tadyatha

om- sulu- sulu- bo la su lu bo la su lu suo po he-

Al .

OM suru suru pra suru pra suru svaha!

pu gong yang zhén yan

[ Universal Offering Dharani ¥ # % % 3 |

Aom- ye ye nang- san po wa- fa ri la- hu- (3X)
WEo- AR OB O- = B ORE -tk H K- oo

Om gagana sambhava vajra hoh!

lian chi zan

[ Lotus Pool Praise  #Ei4 #]

@ lidn chi hai hui  mi tuo ra lai  guan yin shi zhi zuo lian tai
S ouh Y s 5 o
M i - RE K. Bl 7B E R OGE
In the Lotus Pool Oceanic Assembly, Amitabha Tathagata, Avalokitesvara, and
Mahasthamaprapta sit upon lotus thrones,

jié yin shang jin jié da shi hong kai pu yuan li chén ai

ol L &R RE BN B MORE OB IR

receiving and guiding one up golden steps. Their mighty vows magnificently realized,

universally wish all to leave the dust of defilements!
A na mé lidn chi hai hui pi sa mé hé sa (3x)

rOMEOE G W o E BE ME B BE

Homage to the Lotus Pool Oceanic Assembly of Bodhisattva-Mahasattvas!
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A nda mé 6 mi tuo fo
[ T A

Homage to Amitabha Buddha.

san gui yi wén

[Three Refuges = gk ik < ]

@® z gul yi fo dang yuan zhong shéng
H R &M & B R A& -

| seek refuge in the Buddha, wishing that all sentient beings
ti jié da dao fa wu shang xin
me oK E - B L Do

understand the great Path and make the greatest vow!

@® z gu yi fa dang yuan zhong shéng
HWRKE- & W & 4 -

| seek refuge in the Dharma, wishing that all sentient beings

shén ru jing zang zhi hui rd hai
wOAR OB R ZF Wl

deeply study the satra treasury and acquire an ocean of wisdom!

@® z gui yi séng dang yuan zhong shéng
H R & B - & B & 4 -

| seek refuge in the Sangha, wishing that all sentient beings
tong i da zhong vyi gie wa ai

N N N S B 3 -

lead the congregation without any obstruction!
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hui xiang ji

[ Dedication Verse % & 18 |
@ ci béi xi shé pian fa jie xi fa jié yuan li rén tian
M E R E R HWRA & A AR
May klndness, compassion, joy, and equanimity fill all Dharma Realms;
May we cherish our blessings and create affinities benefitting heaven and earth;

chan jing jie heng ping déng rén can kui gan én da yuan xin

= N = D >
oo AT R S 2 - i B R BUOR | Lo
May we practice Chan, Pure Land, precepts, and the patience of equality;
May we be humble, grateful, and bear a mind of great vows!

i fé6 san bai wen xun
[ Venerate the Buddha with Three Prostrations + Bow ## # = 3L« B8 2, |

zht fa kai shi

[ Dharma Talk by Officiant A % B 57 |

ci  béi san mei shui chan k& i juan shang  zhdng

RALZBRAKEFHE - B L #

Liturgy of the Samadhi Water Repentance of Kindness and Compassion: Scroll One | The End
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